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SERMONS. 



I. 

CHEIST TEMPTED IN ALL POINTS LIKE 
AS WE ARE* 

Pbeaohbd Oct. 2in) and 9th, 1859. 



Hbbbewb Iv. 15 : 



"eOlt. WE HAVE ROT A HIGH -PRIEST WHICH CANNOT BE TOUCHED 
WITH THE FEELINO OF OUR INFIRMITIES ; BUT WAS IN ALL POINTS 
TEMPTED LIKE AS WE ABB, YET WITHOUT BIN.'* 

nPHEEE are in the New Testament two designa- 
-L tions of Christ on which it is impossible we 
should ponder too much ; to which I always find 
myself recurring as often as I reflect upon the best 
means of presenting the Essentials of the Christian 
Eevelation to your clearest apprehension: these 
designations are, Son of Man, and Son of God. On 
these two expressions, on the realities which they 
express, I rest the whole spiritual influence of the 

* This and the next Sermon, its sequel, are published by reqguBt 
of some of those to whom they were delivered. The first, for con- 
yenienoe, was in preaching divided into two. 

B 



2 CHRIST TEMPTED IN ALL POINTS 

Christian Eeligion : on these two expressions I rest 
the defence of our own Theology. Eevelation is the 
unveiling of God, the unveiling of His Person and 
Action in all His relations with Man. Eevelation 
is not a dissertation in Theology, it is not a discourse 
or an argument, — ^it is the unveiling of God Bttmself 
in what He is, and in what He does, — it is personal 
knowledge of Him, a knowledge not derived from 
our own thoughts and meditations, but presented 
to us by BQmself in a living way. A living Being 
cannot be made known by description ; he is made 
known by his personal acts and sympathies, by the 
living relations he holds with those to whom he 
is known. Description indeed may enable us to 
realize the character of men with whom we have 
had no personal communication, because we already 
have large experience of other men ; but God must 
in the first place be known to us in Himself or not 
at all, for we have no experience of other beings 
whose intercourse with us is of the same nature as 
His. And in personal acts God is for ever present- 
ing Himself to the souls of men. It would seem 
impossible to evade the recognition of a living 
Being holding communication with us. A mighty 
Spirit comes forth from Creation distinct from all 
that our eyes rest upon. An audible voice is not 
necessary to assure us that a living God is there. 
We cannot behold the awfulness or the loveliness 
of Nature without feeling that a Spirit is moving 
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on its face. And this is not a matter of inference; 
it does not hang on the accuracy of your reasoning 
powers or mine ; it is a matter of personal expe- 
rience ; God is presented to the feeling of our souls, 
as the presence of a man to the feeling of our sense. 
And a man's soul does not consist in thoughts or 
reasonings about a Divine Being, — it is the pre- 
sence-chamber of actual communication with Him, 
— it is "haunted for ever by the eternal Mind." 
Conscience, even though we woidd, will not suffer 
us to doubt that He is there in Person. And when 
we will. Love and Aspiration, our Nature in its 
spiritual hunger and thirst knows with a trembling 
joy that that hunger and thirst were not excited by 
ourselves, that they come from a Spirit who is per- 
sonally dealing with us, who is lifting us to Him- 
self, and who, if we cling to Him in the faith that 
He is a living support, wiU fully satisfy all the 
instincts He awakes. 

But this direct intercourse which God holds with 
us through Eeason and Conscience, and the mighty 
impress of a personal Spirit clothed in light which 
Nature conveys, might not be suflScient, and histo- 
rically speaking may be pronoimced absolutely as 
not sufficient, to make known to us the Character 
of Him with whom we have to do. We may have 
unquestionable experience of the personality of one, 
of whose character, of whose moral nature, we are 
able to obtain no clear image. Certainly the ex- 
b2 
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temal Creation, which is one of the mirrors of God, 
has aspects which, to us at least, it is difficult, if not 
impossible, to harmonize. To the infinite Mind of 
God, and seen from His point of view, it may be a 
perfect Cosmos, a world of absolute order, in which, 
considered in relation to its purposes and ends. He 
sees the pure reflection of Himself ; but we see Him 
in the world only in broken lights, and the moral 
unity we ascribe to Him is of Faith, a faith indeed 
that our Eeason finds irresistible, but yet not of 
understanding nor of sight 

Nor do God's dealings with our own moral nature 
enable us clearly to image His Character. Our 
souls, in their best estate, are too much soiled by the 
breath of unequal passion, or too much rippled by 
its ebb and flow, to give a perfect reflection of Him. 
His Personality, His living Presence and Power, 
are felt mihin the spirit He awes, commands, and 
inspires, — and they are vividly discerned under the 
garments of Creation; but His Character, His moral 
harmony, the unity of His Spirit, how are we clearly 
and consistently, though imperfectly, to apprehend ? 
On what material, through what medium, is that 
Kevelation to be made ? What tablet coidd God 
choose on which to give to man the moral image 
of Himself? It is not irreverent to use confident 
language when speaking of a perfect Being. It is 
His perfection that justifies such language. We 
cannot speak confidently of imperfect beings, but 
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we may of God ; and it is to speak of Him without 
confidence that betrays the faltering irreverence of 
imperfect love. We ask, then, what medium was 
it possible for God to choose in order adequately to 
furnish man with a perfect image of His Character, 
of the unity of His moral Nature ? Creation, in- 
deed — ^that is, ocean, earth, and sky — is a mighty 
mediator between man and God, drawing us to Him, 
and shewing us something of Him, — a great high- 
priest whose sacerdotal robes were made, woven, 
and coloured by the hands of Him whose ineffable 
glory shines through their transparent veils ; but 
Creation, the whole material universe, cannot v/nveil 
God, it does not imderstand nor know Him, it is 
not spiritual nor intelligent, it is not of His Nature, 
it does not resemble Him ; and all the signatures it 
carries of His wisdom, love, and power, are addressed 
not to it, but to spirits made in His image, to spirits 
so kindred to Himself that He calls them His chil- 
dren. All this mighty theatre of Creation, so far 
as we know, woidd be a wasted spectacle but for 
the understanding soul of Man. God is a Spirit ; 
nothing therefore but a spirit can be like to Him, — 
nothing but a spirit can be the image of His Cha- 
racter ; material things, dead things, may bear the 
marks of His power and goodness to other spirits 
who can read those marks, but only a spirit can be 
what He is, a living spring of Goodness. But man 
has no experience of any other spiritual nature but 
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the Spirit of God ; if, therefore, God would give an 
image of Himself on that which alone, within our 
experience, is like Himself, He must give it to us 
on the soul of a Man. It is impossible for us to 
conceive of any other way in which God could 
perfectly unveil His moral Natuye. He might in- 
deed inspire us with the faith that it was perfect, 
as He did inspire many noble souls with that faith 
before the coming of Christ ; but in no other way 
could He shew how it was perfect It would be 
impossible for us to harmonize the moral attributes 
of God until we saw them harmonized in the spirit 
of a man. A perfect Son was necessary before the 
world could know the Father. Therefore in Jesus 
Christ was manifested a Son of God, — a Spirit that 
was the Image of His Spirit, a WiU that was the 
absolute reflection of the WiU of the Father, — a 
living spiritual Nature that in all its moral aspects 
of holiness and of compassion was a perfect unveil- 
ing of the Character of God. 

But the Eevelation that has been given us is not 
a Eevelation of God alone : if so, it might have 
been given on the soul of any created being, angel 
or archangel, provided only he could be brought 
into such terrestrial intercourse with us that we 
saw the whole development and moral unity of his 
nature, — for all created spirits are of one family 
and dififer only in degree ; but the Eevelation that 
God has given us, with a higher mercy is a Eeve- 
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lation proper to ourselves, — ^a Eevelation not of the 
divine life of angels, but of the divine life in man, 
of a perfect humanity, of the falness of the stature 
of a perfect man in Christ Jesus, of the goodness, 
the hoUness and peace, the grace and harmony, 
that would be the natural life of Human Nature if 
our development was of God, if we were filial and 
obedient, and suflfered the Father to sway us as He 
wiUs. A spirit that is at once to be an Image of 
the Father, and to shew the fulness of the divine 
life in Man, — ^in one and the same manifestation to 
unveil the Character of God and to fulfil God's 
idea of Humanity, — could be none other than a 
human spirit ; and therefore in Christianity, in the 
Eevelation made to the hvman part of His spiritual 
family, a Son of Gt)d is exhibited in a Son of Man. 
When we caU Jesus Son of God, we mean that the 
Son resembles the Father, that in the harmony and 
moral imity of his being we have the absolute 
Image of God, — not a doctrine about God, but a 
manifestation of God. When we call Jesus Son 
of Man, we mean that in him man has culminated, 
— ^that in producing him, God has exhausted the 
possibilities of the Nature to which he belongs : 
he is the absolute Son and Bepresentative of that 
nature ; nothing more perfect can come out of it. 
Therefore he is our Standard, and therefore he is 
our Judge — our Judge because he is the Son of 
Man, the product of our Nature, and we must all 
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be judged by that which God has shew^ to be the 
highest possible to us — the highest, not of some 
other nature than our own, but of Man. By recog-- 
nizing in Jesus the Son of Man, the perfect life of 
our human nature, we accept him as our Judga 
No creature can claim to be tried by a standard 
lower than that which he himself perceives to be 
the measure of his Natura 

And this unveiling of God and of His will, of the 
essential character of God, and also of the earthly 
perfection which is proper to man, was given on 
the soul and in the life not only of a Man, but of 
a Man so intimately allied to aU our moral rela- 
tions and experience as to render possible a perfect 
spiritual sympathy between us, and make him ov/r 
way to the Father, a way which lies through the 
very midst of our trials, difficulties, and sorrows. 
According to the text, we have a great High-priest, 
one who brings our Nature into union with God, 
because he is himself in sinless accord with the 
Father : he is a High-priest for vs, for spirits of 
our order, because in his nature and in the moral 
exposures incident to his nature he is so one with 
us, that we cannot refuse him as our Standard : all 
desire that in our wealmess we might have to find 
or prove that he is not a Standard to which our 
nature is fairly amenable, is rendered unavailing 
by the fact, of which under many forms of expres- 
sion we are so repeatedly assured, that he was 



LIKE AS WE ABE. 9 

"touched "by our infirmities, tempted in all points 
even as we are, yet without sin." It cannot now 
be said that though the Image of Gt)d was given 
to us on the soul of a Man, because there was no 
other spirit known to us on which it could be given,* 
yet that the soul of that Man was so exempted 
from our discipline, liabilities and sufferings, from 
our moral conflicts and sensibilities, that he ceases 
to be a representative Man, — ^that he was so excep- 
tional in the aids he received from God, and so 
exceptional in his experiences of life, that though 
he may be an example of the divine beauty and 
glory which human nature is capable of wearing, 
he is yet no Judge, that is, he establishes no stand- 
ard of Judgment, for ordinary men in the ordinary 
conditions of humanity. It is every where the 
doctrine of the New Testament that there would 
have been no intrinsic virtue in the perfect will of 
Christ if it had not been the wiU of a Man made 
perfect in the conditions and through the sufferings 
of a Man. This, indeed, is the express teaching of 
the Trinitarian theology — with what consistency is 
not now the question. But surely the inquiry as 
to how far we are amenable to the standard of 
Jesus Christ, with a desire to evade such measure- 
ment, is essentially a low-minded inquiry and a 
low-hearted desire. What is it but to shrink from 
a privilege because of the responsibility that it 
carries with it ? The servant with ten talents might 
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as well have asked his lord to relieve him of such 
perilous exaltation, and to reduce him to the con- 
dition of the servant with ona The question for 
a spiritual being is never what punishment we shall 
be open to if we fail, but with what vision of 
Himself has God blessed our nature, to what high 
thoughts and labours has He called us by the 
revelation He has given us of essential Goodness ? 
Failure, short-coming, is inseparable from spiritual 
beings, — ^they take it as an inevitable part of their 
glorious calling : not to fail is not to know the 
vocation of a child of God ; there are none free 
from it but those who do not seek the fellowship 
of the Father and the Son. 7^ as all admit, Jesus 
Christ shews the divine order and symmetry of 
our human nature, if he makes clear to us Gt)d's 
standard for a Man, then the spiritual calling of a 
man is to open his whole nature to the power of 
that revelation, — ^not to employ himseK in discover- 
ing what circumstances he can find in his lot that 
might exempt him from the glorifying pain of lift- 
ing his eyes so higL No spiritual being can refuse 
a standard because it is high, provided only it is 
manifest to his conscience: God Himself is our 
Standard, and it is unto this that in a Son of Man 
we have a High-priest; the perfect obedience of 
the Son, the moment we perceive and receive it, 
makes us amenable to the perfect Will of the 
Father. But in fact Christ did stand in all our 
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human relations, and did develop the divine order 
and symmetry of human nature under all the con- 
ditions which make obedience painM to us. There 
is no kind of trial or difiSiculty, no kind of natural 
infirmity, — and when I say natural, I mean in the 
order of God's appointment for human nature, — to 
which we are exposed, that may not find its paral- 
lel in the recorded life of Jesus Christ 

I am ftdly aware that I am' presenting to you a 
view of Christ in his relations to us which in all its 
details cannot be wrought out here. In no one 
discourse could the wonderful incidents of that life 
be so minutely examined as to establish that he 
was tempted in all things even as we are ; but the 
general view, the fact, may by yourselves be tested 
to the uttermost ; and a broad outline of the temp- 
tations that are common to man, if they are found 
to be incident to him, wiU be sufl&cient for our 
purpose now. 

L The cardinal Temptation of our Nature, under 
which all others might be reduced, is the tendency 
to turn away from the holiest Voice that speaks to 
us, to evade the brightest light that searches us, to 
refuse the highest promptings that solicit us, — ^in a 
word, to quench the Spirit of God. That which 
makes us liable to temptation is the conflict of two 
Wills in us, — the Will of the Father, which is for 
ever pressing itself on the notice of our conscience 
and our aspirations, — and the Will of the natural 



12 CHRIST TEMPTED IN ALL POINTS 

man, for ever oflfering either an active or a passive 
resistance, putting forth lower laws and inclinations 
of its own, and declining, delaying if not refusing, 
to render itself up as an instrument of righteousness 
to God. Our natural Man would find its ftdl bless- 
edness in placing itseK at the service of the* highest 
Will that speaks in us ; but as that highest Will is 
for ever urging us to something not yet attained, 
touching us with a light brighter than our own, 
revealing spots and stains in us, the natural man 
shrinks away from the too vivid stimulus, keeps 
within its own region, and claims to be a law unto 
itseK The one generic temptation of our Nature is 
not to permit God to have His way with us, not to 
permit Him to do with us what He wills to do, to 
make us what He wills to make us, — ^from one 
cause or another, either to decline listening when 
He would speak to our conscience and our spirit, 
or to postpone obedience to the orders, the invita- 
tions, we receive. The temptation of every man, 
the temptation that includes all temptations, is to 
receive the law of the world around us, to receive 
the law of the world that is palpable to us, to receive 
the law of the nature that is familiar to us, to take 
the impress, to keep upon the level of our actual 
condition with its ambitions, and to shut out the 
solicitings of a supernatural guidance, the solicit- 
ings of God, which seem to measure life by another 
standard, and to call us to a different order of bless- 
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edness. The various causes that induce us to con- 
form to a condition of which we have experience, 
and to shrink from and shut out a higher spiritual 
condition to which we are invited, — ^whether they 
be the love of the worid or the fear of the worid, 
bodily infirmities and indulgences, active tendencies 
of a lower kind or simple inertia, that love of a 
negative happiness which is strictly named indo- 
lence, or a neglected religious education, the habit 
insensibly acquired, and never counteracted by ex- 
press teaching, of seeing and hearing and judging 
through the feelings of the natural man instead of 
through the organs and affections of our higher 
-nature, — are aU reducible to the one fact, that the 
palpable works of God, the things that our senses 
can take in, that our feelings can appreciate, that 
our intellects can delight in, have an unchecked 
sway with us; whilst the God who made those 
works, and who alone can tell us their significance 
to us, who alone can speak through them the word 
He would have us to hear, the meanings He would 
have us to know, who alone can make them declare 
their message to us, is suffered to be a stranger to 
our spirits. Now this, which is the temptation of 
every man, — ^whilst living in one condition, in which 
we may be said to be bom, to be called into a 
higher condition by a voice which if we choose we 
can stifle or disobey, — was pre-eminently and sig- 
nally thQ experience of Christ. This is the Trial of 
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a spiritual Man : Will we suffer ourselves to be bom 
again ? We are bom of the Flesh into a world of 
received habits and received ideas and received 
moralities, which we inherit by descent : will we 
suffer ourselves to be bom of the Spirit into a world 
of another order of ideas, of other standards and 
realities, which we receive direct from God ? On no 
man since the world began was this, which is the 
characteristic trial of all humanity — ^to have to pass 
from a state in which we are born to a state into 
which we are caUed, from what seems common and 
natural to what seems fresh from God and super- 
natural — so conspicuously imposed as upon the 
Captain of our salvation. It was natural, so to 
speak, that the one great spiritual question which 
has to be put to every man, Will he suffer himself 
to be bom again ? should be put with a signal em- 
phasis to the Eepresentative Man, so that never 
again we should be able to mistake the character 
of our trial, the method of our victory. Never was 
the difference between the moral condition in which 
a man is bom and the moral condition to which he 
is called by the Spirit of God speaking in him, so 
markedly apparent as between the type of character 
natural to a Jew of the age of king Herod, and the 
soul and life of Jesus Christ, the Word made flesh 
and dwelling amongst us. Our Lord himself has 
told us, and told us, as he told us everything, out 
of the depths of his own experience, that even when 
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the spirit is willing the flesh is weak ; and no wil- 
lingness of spirit could make it possible to transcend 
the moral standards and conditions of all around us, 
to develop a new type of being, to rise into new rela- 
tions to man and God, to shew a kingdom of Heaven 
on earth, without effort and difficulty, without what 
we mean by Temptation, a strain upon the lower and 
the weaker nature. I need not collect from the life 
of our Lord the recorded incidents of this temptation, 
— the moments in which he gave direct expression to 
the emotions occasioned by its presence. They will 
occur to you aU. And the pressure must have been 
constant, though only at critical times it had such 
•intensity that it broke into utterance, and to our 
great blessing left permanent witness of itself to aid 
our insight into the spiritual history of the Son of 
God. The anguished cries, "Father, save me from 
this hour !" " My God ! let this cup pass from me !" 
wiU indicate to every soul that has any understand- 
ing of our Lord the state of sustained aspiration in 
which his whole life was passed. When a noble 
sufferer for one moment permits a cry of pain to 
escape him, we then learn what had previously, 
during all the other moments, been borne without 
a sign, and that the same pain, only a degree less, 
had been constantly present when the sufferer was 
silent And if you require further or more positive 
evidence, I have only to refer you to that symbolic 
scene, at the opening of the History, in which, as 
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in a dramatic vision, all our Lord's temptations are 
expressly foreshown. There the trial of having to 
be alone with God, of having no honour from men, 
of being removed from their sympathies whilst 
longing for their affections, of being no sharer in 
their ambitions, of leading a life that is not theirs, 
is represented under the form of all that the World 
offers to give to those who will apostatize in its 
service, to those who, being diviaely gifted, will 
level their gifts to its sphere, — of the honour that 
the world will lavishly bestow on those Sons of the 
light who will turn their eyes from Grod, and fall 
down and worship it I need not tell you that the 
perfect filial Will by which these temptations were 
subdued is no proof that they did not exist, — or that 
liability to temptation does not imply a state of sin. 
" He was tempted in aU points like as we are, yet 
without sin." But how was that sinlessness pre- 
served? By what secret means did a man walking 
on this earth, and environed by all human circum- 
stances and relations, in no way take their impress 
or bear their yoke, when that impress and that yoke 
were not the impress and the yoke of God? The 
earthly forces he had to resist, and the power in 
which he resisted them, were made manifest from 
the earliest periods of his spiritual history. "Wist 
ye not that I must be about my Father's business T 
Natural affection, and the influence that justly be- 
longs to it, not less than the spirit of the World, 



LIKE AS WE ARE. 17 

fought against him and the Spirit of God in him. 
To his own Mother he had to say, " Woman, what 
in this have I to do with thee T To the most ardent 
of the disciples : " Get thee behind me, Tempter ! 
thou savourest not the things that be of God." And 
for all who would obey as he obeyed, and by his 
way of life would transcend the one great tempta- 
tion of man, the temptation to take the pressure of 
the World and not the pressure of the Spirit of God, 
he uttered the words, " I should be alone, only that 
the Father is with me." 

II. But in transcending one Temptation, we be- 
come exposed to another. Every noble quality of 
character, if a man regards it as a distinction of 
his own, as belonging to himself, and does not 
receive it as coming from God, has a tendency 
towards a false centre, by which it loses its purity, 
and indeed changes its nature. No man can escape 
the spirit of the world without having a strong 
Individuality: Individuality is inseparable from 
one who would obey Gt)d and not man, who would 
listen to God and not to the suggestions of the life 
that is all around him: but then strong Indivi- 
duality is under temptation to become self-exagge- 
ration ; it has a tendency to pass into self-reverence 
and self-love. I have mentioned the conditions 
which alone can keep pure the highest gifts of God 
in us, — ^by which alone a life separated from the 
world can be really better and holier than the 
c 
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world, — ^that we claim nothing as our own, — ^that 
we know the utmost we can do, the utmost we can 
be, is to be a child and a servant of the Most High, 
to open our nature to Him from whom cometh 
every good and perfect gift, — that we seek not our 
own glory, but the glory of Him who through His 
own goodness, not for our merit, is ever willing to 
reveal Himself in those who will receive Him. All 
noble endowments, nay all eminent goodness, are 
liable to assume forms of egotism, and all egotism 
is essentially irreligion, a claiming something for 
ourselves, a forgetfalness of Him from whom we 
have received whatever we have, — and not only' 
that, but an idolizing of what we have received, 
for never could we fall into this weakness if we 
were stiU in childlike and ever-fresh communion 
with the Spirit of our Father, if we had not sus- 
pended our communication with the fulness of God 
whilst dwelling in pride on what we had already 
received ; — so that we may state it as a universal 
fact that the next great temptation, the temptation 
which lies in wait for all those who have escaped 
the idolatry of the World, is that form of Indivi- 
duality which comes from interrupted fellowship 
with God, and is more or less idolatry of Self 
Every man falls under this temptation who uses 
divine gifts, powers that God has given, for pur- 
poses that are not God's, — ^who gratifies even lawful 
desires by the exercise of talents that God has put 
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into his keeping for other ends : he has made Self, 
and not the Father, the centre of his being. Every- 
man has fallen under this temptation who sets 
aside anything himself has attained, be it Truth or 
be it Goodness, as final and exhaustive of God : he 
has made that thing his idol, and cut off his com- 
naunication with the infinite falness of the All- 
perfect. The peculiar glory of Christ was to have 
no glory of his own : the Father who was in him, 
He did the works : the Father who was in him. 
He spoke the words. His only glory was the will- 
ingness to receive, the willingness to obey, the 
acceptance in all truth and simplicity of the filial 
relation- "The Son can do nothing of himself: 
but what he. seeth the Father do, these things doeth 
the Son likewise." And here, again, in the con- 
sciousness that must pursue us all that any Indi- 
viduality we may have, without which we could 
not escape the spirit of the world and receive the 
Spirit of God, has a tendency to become self-exag- 
geration and self-idolatry, we must not suppose 
that our Lord was not exposed to this temptation 
because it had no power over him, because he sub- 
dued it so perfectly. The prayer, " Father, glorify 
Thine own name !" shews a consciousness present 
to him of the heights from which he might fall, if 
for a moment he sought, or rested in, a glory that 
was not the Father's. And in that Temptation 
scene which was the programme of all his trial, he 
c2 
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who would pay no homage to the world or the 
powers thereoi^ who so stood out in his spiritual 
individuality that he would take no pressure from 
its hand, no soUing from its breath, would yet claim 
no distinction in his own name, and would do no 
divine thing for his own sake. Son of God, as he 
was, he would exercise no extraordinary power that 
the Father gave him for the ordinary purposes of 
life, for self-gratification or self-display, nor yet to 
shorten the work of spiritual manifestation, to win 
the faith of the world by an easier method than 
shewing the glory of God in the form of a Servant 
by a way that led through humiliation and poverty 
to the cross and the tomb. " If thou be the Son 
of God," said the Tempter, " cause these stones to 
be made bread." " If thou be the Son of God," shew 
it at once, cut short the way of manifestation, make 
it visible to sense, save this people from unbeliei^ — 
" stand on a pinnacle of the Temple and cast thyself 
down." These were the temptations of the Son of 
Man : they are the temptations of every man. 

III. There is one class of Temptations so large, 
imder some of its approaches so allied to righteous 
impulses, and to which our Lord was exposed in 
so many shapes, whilst the frame of spirit that 
transcends them is so little in sympathy with the 
temper of the world, that they cannot be omitted 
in any enumeration of the leading points in which 
he was tempted even as we are, yet without sin. 
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Eesentment of injuries is the sorest of human temp- 
tations; it corrupts souls which no sensual sin 
could overcome : and Forgiveness, to forgive, not as 
men say they forgive, but with a pure and perfect 
heart, is the divinest form of Goodness. If any one, 
misled by the spiritual glory that encircles our 
Lord, has failed to realize the human conditions, 
the human trials, to which he was exposed, and 
under which he manifested the goodness, unveiled 
the spirit of his Father, let them take for a study 
the Provocations of our Lord, the kinds of injury 
and insult by which he was beset, — and of all 
those to which ordinary men are exposed, let them 
see whether there was one, from the most refined 
to the coarsest and most brutal, which he was suf- 
fered to escape. The only difficulty, indeed, in 
exhibiting how in this he was tempted in aU points 
even as we are, is, that in just and becoming rever- 
ence we shrink now even from stating the facts : it 
is a distress to our own feelings to contemplate him 
in that association I should willingly, therefore, 
leave this for your own examination ; but it is not 
right that you should shrink from contemplatiiig 
the facts, though it may be a needless pain to put 
them into words, unless we could command such 
words as would present to you all the truth, making 
not his injurers, but him, the central figure, and 
in exhibiting the humiliation unveil the essential 
greatness of our Lord. You will have to pass before 
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your thought the trials of the Prophet who came 
to his own and his own received him not; who 
had no honour in his own country and in his own 
house ; who was persecuted by those he came to 
save, and had no place to lay his head ; whose path 
was watched by enemies ; whom Priests, Pharisees, 
Sadducees, every class in the State, and the com- 
mon people for whose relief he displayed the 
goodness of God, in turn questioned, insulted, and 
rejected ; in whom even his brethren did not be- 
lieve ; whom his own disciples misunderstood and 
mistrusted, denied, betrayed, and sold to death ; at 
whom Herod jeered and scoffed ; who was made 
to walk the streets of Jerusalem in mock robes, 
that he might awaken universal contempt, with 
thorns for a mock crown, and a reed for a mock 
sceptre, with taunts and blows from those who in 
a mock procession were pretending to honour him ; 
who was struck in the Judgment Hall, and sub- 
jected to viler insults which I will not name ; who 
was scourged by Pilate, and then sent out to the 
people in this state of his humiliation to ask if that 
degraded Man could be their King; who among 
his closest followers had not even one who would 
watch with him, would keep awake, during the 
hour of his last vigil ; and whom his enemies, those 
for whom he gave his life and lived his life, which 
was more than giving it, crucified and mocked in 
his last moments : they mocked him in his dying 
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prayers and in his dying thirst It is not now my 
object to dwell upon the perfection of his Forgive- 
ness, — that is not in question ; but it is all-impor- 
tant for us to know that this perfect Forgiveness 
was achieved under every variety of injury and 
wrong to which we can be exposed, — ^that if he was 
one whose greatness insult could not reach, he was 
yet one at whom every insult struck, — and that if 
his Love never failed, he had yet no human sensi- 
bility or affection that was not tried, wounded, and 
bleeding. 

rV. And inasmuch as it was pure in its quality, 
our Lord's forgiveness was Tinder yet other condi- 
tions of trial ; for his was not the forgiveness of one 
who could look too lightly on the nature of offences, 
or who was moved to a candid and generous remis- 
sion by remembering his own participation in the 
transgressions he forgave. The Forgivingness of one 
who tempted at all points both to commit and to 
resent the offences that he pardons is yet without 
sin, is of a different nature, has its ground in dif- 
ferent principles of judgment, in different feelings 
towards the offender, from the Forgivingness that is 
lenient because its spiritual eye is not severe and 
true, or because it knows too well its own need of 
mercy, and that it dare not try others by a holy 
standard. If we are tempted not to forgive offences, 
on the other hand, Forgivingness itself leads us to 
the verge of another temptation,— the temptation to 



24? CHEIST TEMPTED IN ALL POINTS 

become indulgent to the evil we remit, to make 
terms with that which we condemn, — a temptation 
that can be escaped only by one who knows that 
he will break his fellowship with God if he forgives 
because he judges moral evil too lightly, and that 
every affection of our nature, however kind and 
loving, is yet sinftd in its exercise unless it is exer- 
cised under conditions of holiness. Christ forgave, 
not because he did not abhor the evil he forgave, 
nor because he remembered that he himself had 
been touched by the same evils and needed forgive- 
ness ; he forgave perfectly because he was righteous 
perfectly, and had no evil passions to gratify. He 
had purified himself from their power. A sinful 
man cannot forgive as Christ forgave ; his foi'giving- 
ness must partake of the nature of a compassionate 
regard for himself; nor, whilst remaining sinftd, is 
he capable of knowing the exceeding sinfulness of 
Sin, of seeing as it is the nature of EviL But though 
our forgiveness cannot be his forgiveness just in the 
proportion in which we are sinful men, it yet may 
approach to his in proportion as we become righ- 
teous men and judge by righteous standards, and 
have it as our strongest feeling towards all who err 
and offend, a feeling that rules all others, that they 
too should become righteous as he was. A righteous 
being must desire that others should be righteous ; 
he must desire that they should pass entirely out 
from evil, abhor it, and cast it away. A righteous 
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Being, therefore, cannot be an unforgiving Being, 
for the yearning of his spirit for others must be that 
they should be righteous too ; and if he desires us 
to be righteous, to be delivered from all moral evU, 
he must meet and help every motion of repentance 
in us. Therefore God, who is absolutely righteous, 
cannot be otherwise than absolutely forgiving. In 
that He is righteous He desires to bring all spirits 
into union with Himself; and when brought into 
union with Himself, are they not forgiven ? I do 
not say that He will remove the penalty of sin — 
that is gradually obliterated by the affections of a 
righteous life ; I say that He will for ever help us 
to remove the sin, and that when it is removed He 
will remember it no more. And, again, we can 
speak confidently of God because He is pellrfectly 
good. It is because He is righteous that He cannot 
lose the desire, nor abandon the purpose, to make 
us righteous : and He will forgive us when He has 
purified us. He loves us ever, and seeks our righ- 
teousness even when we are sinftd, — and He will 
bless us with His own blessedness as we suffer Him 
to have His purpose with us. He is what the 
Scriptures caU Him, a righteous God and a Saviour, 
a Saviour because He is a righteous God, and loves 
Eighteousness, and desires all spirits to turn to Eigh- 
teousness and live. You know the use, the misuse, 
that is commonly made of that Scriptural expres- 
sion, " a just God and a Saviour," as if there was 
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some natural incompatibility between the two cha- 
racters of Eighteousness and Mercy in God, which 
incompatibility had been overcome by what is 
called the Scheme of Salvation ; as if the force of 
the expression lay in this, that He is enabled to be 
a Saviour notwithstandiag that He is a just God. 
I heard a clergyman a few Sundays ago cite the 
words in this way, " a just God and yet a Saviour ;*' 
and though no doubt he was individually answer- 
able for the misquotation, yet the whole authorita- 
tive practice of his Church justified him in the 
interpretation. It would be impossible to combine 
a directer perversion of Scripture language with a 
sadder failure of iQsight into the essential character 
of God. God declares Himself to be righteous and 
a Saviour, a Deliverer because He is righteous, 
HoUness being supreme and including under it 
every form of spiritual perfection ; for a righteous 
BeiQg loves Eighteousness, and must be for ever 
desiring, for ever aiming, to extinguish unrighteous- 
ness, to fan the faintest spark of holiness in the 
soul of every creature. God forgives because He 
is holy — ^because, being holy, He desires to deliver 
spirits from the power of evil In Him the will- 
ingness to pardon, that is, to take souls into union 
with HimseK, to encourage in them every move- 
ment towards Him, and Himself to inspire such 
movement, is not different from, it is the same as 
His holiness, as His abhorrence of sin. A holy 
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Being, loving Holiness, cannot withhold the aids of 
His Spirit from any soul desiring to approach Him 
— cannot abstain from prompting the desire, from 
helping the effort, to destroy the power of evil It 
is not then because of the compassion of God only, 
it is because of the Holiness of God, we can be con- 
fident that with the eternal energies of His Spirit 
He will promote every desire in the heart, every 
effort in the life, to escape from evil and to be at 
peace with Him. We ask no protection against a 
holy God; He is our refuge and protection; for 
we know that a holy Being must help us to be 
holy, — must mourn over and seek us as long as we 
are unholy : if there was any unholiness in Him, 
He might be unforgiving. God forgives, not because 
He is lenient to Sin, but because he utterly abhors 
it, and delights to lend himself to every attempt to 
break its yoke, to deliver for ever from its bondage, 
by meeting every sighing of the spirit after Himself 
Our Lord forgave, not because he made light of 
transgression, not because he took an indulgent 
view of our temptations, not because he thought 
any man tried beyond his strength, beyond the 
strength that was open to him if he chose to apply 
for it, — ^but because he sought to retrieve the Divine 
image in every man, and therefore would break no 
bruised reed, would quench no smoking flax, but 
would help Eighteousness to victory if it shewed 
but a spark of life. He was tempted in all points 
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to resent injury, by being exposed, even as we axe, 
to every conceivable form of ingratitude, of insult, 
and of wrong : and he was tempted, even as we are, 
to abate something of his revolt from moral evil 
that he might the more readily sympathize with the 
sinner, — ^but he escaped the temptation on this side 
too, and never forgave otherwise than out of his 
sympathy with what is good and holy. Observe 
all his forms of Forgiveness : Thy faith hath saved 
thee : She is forgiven, for she loves much : Go in 
peace, and sin no more. Faith, Love, Penitential 
Sorrow — these affinities with God, these drawings 
of the spirit heavenwards, these approaches to the 
Eighteous One — he gave them his countenance, he 
helped them to effect a perfect deliveranca 

V. One of the points in which we are tempted, 
in which clearly our Lord partook of our temptation, 
and in an unexanipled degree, is in the trials which 
arise from the associates of our life. I do not mean 
in that general mingling with the world which really 
presents no difficulties that a respectftd and a gentle 
nature cannot readily overcome, — but in our rela- 
tions to those from whom our own existence cannot 
be separated, who furnish the incidents and the 
characters of our daily experience, and in conjunc- 
tion with whom, either as partners or instruments, 
the work given us to do has to be performed. With 
perhaps the single exception of an act of authorship, 
it is not possible for any higher spirit permanently 
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to influence Mankind without large involvement in 
their unfitnesses, their ungeniabiess, their weary 
ways. But Christ's act of authorship, as the Author 
and Finisher of our Faith, was to write out the Will 
of God not with ink but on the tablets of the Human 
Heart, to make himself not an Historian but the sub- 
ject of Human History, to present embodied in his 
person, in living deeds and words of truth, the 
essential Glory which it was for Evangelists to 
witness and record. To write great thoughts for 
men, to produce a great epic for men, may be the 
work of a solitary Thinker who mingles in no con- 
flicts, who works apart in his ideal realm without 
associates and without disturbers ; but to furnish 
the materials for the divinest of all epics, — ^to be the 
Theme, the Subject of glorious writings, — to mani- 
fest in person a new type of human life, which the 
world, as soon as it perceives, acknowledges to be 
the very symmetry of God, — is not possible without 
the closest intercommunion with men, the directest 
action on and with others. A great Thinker may 
keep alone, and so far be uncrossed, untempted, by 
other men : a great liver, one who presents to men 
in their own nature a new Image of the glory of 
God, must be social ; he can do so only in action ; 
he can do so only by presenting this Image within 
the very conditions which other men find so diffi- 
cult, so perverse, or so mean. Magnanimity, Hu- 
mility, Gfjntleness, the divine touch of Charity, the 
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harmonizing power of a Heart with the one thing 
needful over other hearts that are careful and trou- 
bled about many, — all that we mean by spiritual 
Perfectness, could not, on this earth, come into 
manifestation at all except in intercourse with men 
as they are: their weaknesses, their unfitnesses, 
their waywardness, theii' prejudices, their unwise 
thoughts and difficult tempers, are the very condi- 
tions of the problem. And this is especially so 
when a Divine Type of life, a new revelation of the 
Image of God in Man, has not only to be incarnated 
in the person of a single Man, but to be so brought 
home to the sympathies of other men, so trans- 
planted, that it makes fresh and living roots in their 
nature, and qualifies ilfsm to be its propagators, 
sharers in its glory, conductors of its spirit Spi- 
ritual Life is strong just in the proportion in which 
it can propagate itself and inoculate others with its 
essential power. But this kind of action implies 
fanuliar intercourse with the most ungenial sub- 
jects : the strong must energize the weak ; the gentle 
transform the froward; the living and life-giving 
vivify the dying ; the spiritual change for the carnal 
the order of his thoughts and all his standards of 
value; in the words of our Lord, the physician 
must be with the sick, — ^he who is in absolute spi- 
ritual health must by natural attraction assimilate 
to himself, and draw away from false ideals if they 
have them, the spiritually diseased. — The Tempta- 
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tions that arise out of these necessities, from diffictQt 
associates with estranged or defective sympathies, 
from the limiting ties of ungenial kindred, from 
nnpliant instruments and unlike companionship, 
manifestly fell upon our Lord with an intensity of 
which none other can have had experience, — for 
with none other was the spiritual atmosphere of 
his life so different from the atmosphere of all who 
were around him. I must again repeat that my 
object now is, not to shew the Perfectness of our 
Lord, which I suppose not to be denied, but to 
shew that in maintaining a perfect spirit he was 
exposed to all our temptations, and in a degree not 
less but greater. 

We have two disclosures of the kind of difficulty, 
the more than disappointment, the obstruction and 
temptation, which came to him from his own imme- 
diate family. It is recorded that his brethren, and 
from the context even his mother, thought him 
" beside himself," — that they interrupted him in his 
work at a moment when the highest inspiration of 
(lod was upon him, that they might rescue him 
from a danger he was provdking, as a man who had 
lost command of himself He had to make clear 
the difference between kindred of the flesh and 
kindred of the spirit ; he had to stretch forth his 
hands and say, "Who is my mother? and who are 
my brethren? Whosoever will do the will of my 
Father, the same is my brother, my sister, and my 
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mother." — Again, his brethren said to him with a 
taunt, for they did not beUeve in him. Why not go 
up and do mighty works in Jerusalem: why not 
shew thy self y if thou seekest to be known? The 
sinless reply is not without a deep melancholy : 
"Your time is always ready; my time is not yet 
come." Those who live with and for the world's 
accepted standards, and feel no higher call, can ever 
carry a brisk and happy face, — ^they have no watch- 
ing and no trembling, — their work is never out of 
place, never out of time, — and they have small 
respect for the holy reserve that pauses on its pur- 
pose, listening in silence for clearer guidance ; but 
those who live for God must wait for His time, must 
wait until He opens the way, — else the angel has 
no charge over them lest they dash their foot against 
a stone. 

And if from the members of his own family we 
turn to the Apostles, to those who through their 
understanding of him were to transmit his spirit to 
mankind, and by their preaching and their writings 
to shape the future instruments of the Gospel, we 
find in them all the elements of present disappoint- 
ment and of sore temptation. Men to whom the 
Kingdom of God on earth could convey no other 
meaning,' could assume no other form than a world- 
wide extension of David's throne, — men who wran- 
gled about their own claims to precedence in a 
Kingdom of which the first condition is that no 
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man seeks his own but each another's welfare, — 
men who could give no response to any deep utter- 
ance of his spirit, to any forecasting in him of the 
Mind of God, — who by no plainness of words could 
be taught to believe that the Messiah could be sub- 
ject to death, or that the glory of God could be 
revealed in the form of a Servant, — men who denied 
him when he suffered and lost faith in him when 
he died, must have been the constant occasions of 
trials of Faith, and trials of Hope, and trials of 
Patience, and even trials of Love. That he had 
moments of despondency from this cause, of sharp 
sorrow and agitated trusts, is again and again re- 
corded. And that he sinned not through these 
temptations is manifest in this, that he never lost 
confidence that God would mould these men to His 
purposes, — ^that all his intercourse with them to the 
latest moment, when he prepared a way for the Truth 
afterwards to reach them through the symbols of 
Self-sacrifice, was employed in disposing them to 
receive the spiritual import of the coming facts of 
his History, of his Death, his Eesurrection, and 
Ascension, — and that knowing he was no isolated 
being, but linked to his race, and his race linked to 
him, the glorious Destiny of Man was already clear 
in God's relation to himself, and in the hour of 
visible failure he saw of the travail of his soul and 
was satisfied. 

VI. Nor was he free from that class of intense 

D 
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and subtle temptations whicli have their sonrce in 
the self-depreciation that arises from the dread of 
presumptuous confidence, of treading where pos- 
sibly we were not called, — bom the tremors of 
humility, tremors that are temptations whilst they 
last, but when used aright are the builders of our 
strength, — ^from fears of mistaken intuitions, of in- 
ward promptings misinterpreted, — ^from the depres- 
sions of recurring exhaustion, — from the changes 
that come over the objects and the brightness of 
vision, lowering the inward strength and joy, when 
the spirit comes down from the Mount of Prayer 
into the midst of those strong interests which appear 
to offer themselves as the only realities of men. 
He could lose faith in God only by losing faith in 
himself: but that is the critical point of all spi- 
ritual lifa The shadow of a terrible doubt once 
certainly moved over his soul, whether he was 
indeed called to suffer, to manifest God in that 
way, — ^whether it was certain that the Father had 
laid the burden upon him. These moments of 
depression were no doubt the greatest moments of 
his life, the moments in which he conquered the 
most subtle temptations : but how did he conquer 
them? Only by ascending again the Mount of 
Prayer, that in the light of God's face they might 
pass away. We have all temptations of this kind : 
no one with any spiritual experience can be with- 
out them : to the Son of Man himself they were 
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the most difficult steps to the altax of perfect 
saciifice. 

VII. The bodily, mortal nature^ — and I name it 
that I may not be open to the charge of evading 
any part of this question, — ^the nature that fednts 
and wearies, that lays weights and irritations on 
the spirit, — the nature that hungers and thirsts* 
that affects the soul through its appetites and wants, 
and by subduing which to its own temper, to its 
own will, the soul has to accomplish every severer 
purpose, — ^laid aU its trials in the way of h\m who 
through this very exposure bears the name of the 
Word made Mesh, the Will of God incamata It 
was a reproach against Lim that he came eating 
and drinking ; nay, coarser words were used which 
I will not repeat, but he took them up and recorded 
them himself — he drew notice to the fact that he 
was so reproached, that he might separate himself 
j6x)m that kind of virtue which despises any part 
of the Nature that Gk)d has given us : he sat at 
men's tables: he disowned asceticism: he knew 
that the ascetic evades, shews himself unable to 
meet, one half the problem of Human Perfectness : 
he warned the disciples in the plainest words against 
the abuses of the passions incident to Nature, and 
the unguarded approaches to the passions : he did 
not suppress the expression of the natural resent- 
ment of insulted purity, of pained goodness, of the 
revolt of God from hypocrites : Prophet and Son 
d2 
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of God, as he was, bereavement and sjnnpathy with 
woe had from the Son of Man the tribute of Nature's 
tears : he knew the lowering power of fatigue : he 
was wearied by Jacob's Well, though there he per- 
mitted God to revive the body through the soul's 
hopes : he slept on the stormy Lake the deep sleep 
of exhaustion : he again and again invited his dis- 
ciples "to retire and rest awhile," amid the grassy 
shades of the desert, as one who acknowledged the 
need of refreshment, who knew that all things are 
beautiful and lawftd in their season, and would lay 
no narrow or rigid strain on nature : he cautioned 
the disciples how the spirit may be betrayed, not 
by its own will, but by the weak flesh to which it 
is linked, if not secured at every avenue : he was 
tried by all the sufferings of spent strength : he 
was "sorrowful and very heavy, — exceeding sorrow- 
ful, even unto death :* he was too worn to be able 
to carry the Cross: he acknowledged from the 
Cross itself the biiming thirst that afllicts the 
wounded body. — Nothing is incident to us but was 
incident to him : only, with him, all was made 
subject to the highest life that was in him, and to 
the manifestation of that life. 

I have said now all I wished to say, in outline, 
to establish the fact, which in its details we too 
little realize, that our Lord was touched by our 
infirmities, tempted in all points even as we are, — 
•that his way lay through the experiences in which 
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we find obedience most difficidt, — that he was per- 
fect amid the conditions and the suflferings that are 
common to man. 

I shall once again ask your attention to this 
subject, to guard this view of the Son of Man 
against some misunderstandings of his relations to 
us, — and to ascertain what it teaches of the sub- 
stance of God's Eevelations, of what it is that is 
revealed. 



IL 



CHMST LEADING THE TEMPTED TO THE 
MIGHTY HELP OF GOD. 

F&BAOHEP OoT. 16th, 1859. 



Hbbrkws It. 15, 16 : 

"fob WB HATB BOT a HI0H-PBZB8T WHICH OABBOT BB TOUOHBS 
WITH THB rBBLINO OF OUB INFIBMITIBS ; BUT WAS IB ALL POINTS 
TBMPTED LIKB AS WB ABB, TBT WITHOUT SIN. LBT US THBBB- 
FOBB OOMB BOLDLT UNTO THB THBONB OF ORAOB, THAT WB MAT 
OBTAIN MBBOT, AND FIND GRAOB TO HBLP IN TIMB OF NBBD.*' 

THE practical consequence which the Apostle 
derives from the fact that the Son of Man was 
moved by our infirmities, tempted in aU points 
even as we are, is the encouragement thus given 
to all men to approach confidently the Throne of 
Grace, that they too may obtain mercy, and find 
help in time of need. With our infirm, sensitive, 
suflfering nature, sharing our afflictions of flesh and 
spirit, beset by our hindrances, he was yet without 
sin, he lived the life that God's Spirit desired to 
unfold in him : we therefore, led by him, may claim 
the mighty Grace of God in all our trials, assured 
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by our Lord's life that the Holy Spirit will in no 
extremity be wanting to ns, if we are not found 
wanting to ourselves and to Him. The represen- 
tative Man, the Man in whom God set forth the 
Being that was in His Thought when He created 
Human Nature, achieved on earth the victory of 
filial Faith in circumstances that are also repre- 
sentative of eveiy human obstruction and trial: 
and why was a Son of God thus set forth in our 
Nature but that aU the partakers of that Nature 
should become Children of Gk)d too, suffering the 
Holy Spirit to work His Will in them, — ^for is not 
the Captain of our Salvation the first-bom of many 
brethren, our Forerunner in aU things, shewing us 
the way to the Father ? Of what significance to ua 
men is the human life of Christ, or what reality is 
there in the representation that there is not an in- 
firmity of ours that did not press upon him, that 
there is not a temptation of ours that did not move 
him to sio, if his way of Holiness may not become 
ours also, if he cannot take us into the fellowship 
of the secret strength which kept his feet on the 
path of Obedience, and his heart in the peace of 
God ? It is of no consequence to us that he shared 
owr special sufferings, if we in our sufferings cannot 
share his feith, his hope, his charity. Unless we 
are invited into the fellowship of his life, of what 
appropriate spiritual significance is it that he was 
in the fellowship of our trials? 
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If it is said that he suffered for purposes of ex- 
piation, then the question arises, Did he suflFer as 
Man? If so, then still his victory was the victory 
of Man, the submission and obedience of a Son, 
which, with Grod's grace to help in time of need, are 
open to Man, — ^the glory which the Spirit of God 
can give when the spirit of His child is willing to 
receive. If Christ suffered and was tempted as 
Man, then it is established that with Grod's help 
Man can transcend such suffering and temptation ; 
and nothing can prevent what is possible to Man 
becoming at last actual in every Man but a failure 
in one or other of two factors, the willingness of 
God to give, the willingness of Man to receiva 
Once establish, as by the case of the Son of Man, 
the measure of human possibility, the ftdness of the 
stature of our Nature, then only two conceivable 
causes can operate to withhold a child of Man from 
gradually reaching the stature of his Nature, — ^the 
unwillingness of the Father to give the help needful 
to its development, or the unwillingness of the 
Child to receive it 

But if Christ did not suffer as Man, if the Atone- 
ment he effected, meaning by Atonement the one- 
ness of his Will with the WUl of his Father, was 
wrought out not by Man permitting God to inspire 
and hold him up, but by the strength and inspira- 
tion of an Archangel or of an Eternal Son, then, 
setting aside all physical or metaphysical difficul- 
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ties, why was he tried by the measure of cmr trials 
— ^how were our sufferings and difficulties an ordeal 
for him — why were not his temptations commen- 
surate with his Nature — ^what is the moral value 
to us of a victory in which the tasks remain only 
human, whilst the strength brought to meet them 
is inaccessible and superhuman — or how is it that 
in dealing with the things of the Spirit, the things 
of absolute reality and truth, we can suppose that 
the Eevelation of God would exhort us to seek help 
from the Throne of Grace in the times of our need 
because of One who felt our infirmities and knew 
our temptations and passed sinless through them, 
if that One was only to outward appearance placed 
in a human condition, but aU the while with wea- 
pons that belonged only to a celestial armoury, and 
a spirit that had walked the courts above, concealed 
beneath the robes of his flesh? What encourage- 
ment could it give ua to be confident of strength, if 
we will look for it to God, that an Archangel or an 
Eternal Son conquered here in our poor conflicts of 
the earth — or how could the Author and Finisher 
of our Faith exhibit the possibilities of owr Nature 
on a Nature that is loftier than is ours ? No one 
but a Man can feel as a Man feels them the infirm- 
ities of a Man ; no one but a Man can know the 
temptations of a Man, — and that One who was not 
a Man, weighed upon only by our burdens, exposed 
only to our temptations, was without failure of trust 
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or strength, is no more a revelation of hnman capa- 
bHity, no more an earnest of himian salvation^ no 
more a warrant for the Father s invitation to walk 
in the same steps, and take up the same cross, and 
arm ourselves with the same mind, and put on the 
Lord Jesus, than the vision of an Archangel who 
lives and has ever lived in the light of Heaven, and 
veils his face before the Throne, would be a just 
measure for the faith of mortal mea Is it in this 
way that the God of Truth deals with us? Alas ! 
how imreal must we ourselves have first become, 
how shjwiowy and scenical in our ways of looking 
at the Eevelations of God, how far removed from 
the childlike faith that the things of our experience 
are the things of His Spirit, before we could be- 
lieve it ! 

The most melancholy result of our want of Mth 
in Human Nature, as represented in the Son of Man, 
is that we Ml into a habit of believing that Gk)d's 
dealings with us in Scripture are not what they 
appear, that our Nature is made a stage on which 
Powers that are not ours exhibit themselves within 
conditions that are not appropriate to them, — and 
that the Father of Spirits thus maintains an inter- 
course with us that is not real, not personal to us, 
but only dramatia If a nature that is not Human 
Nature can be bom in the form of a Man, can take 
the mask of our humanity, the outward appearance 
and conditions of our flesh,-— and if the absolute 
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power of such a Being over this fleshly Tobe in its 
life, its death, its resurrection^ and its ascension, is 
set forth as the Pattern of Hvmam, life, and Hvmcm 
Duty, and Hvmtm Immortality, and Hvman Des- 
tiny, — ^then we are transferred from the region of 
simple spiritual facts, which mean what they appear 
to mean, to the region of types and shjwiows. The 
Spirit of God has not come into any real commimica- 
tion with the nature of Man : He has given a drama- 
tic representation within the body of a Man. It is 
this habit of belief that enables men to shake ofiP the 
power of the simple facts of Christ's life : it is this 
that makes aU the Bevelations of God only indirect 
and aside, as of One who is not really dealing with 
us, but only typifying something to us : it is this 
that permits the monstrous contradiction that Chris- 
tians stiU can be in doubt what it is to be a Chris- 
tian, what it is to have the knowledge of Gt)d in 
Christ — ^that they can speculatively shift and turn 
that question as they please. 

There are two strong feelings the force of which 
is apt to break with us the practical inference that 
our Lord's fellowship in our infirmities and temp- 
tations ensures to us, if we wiU seek it, the prevail- 
ing Help of God in all our times of need. The 
simple fact ihaJb he was sinless is felt to remove him 
so fiEur firom ordinary human nature that no kind of 
parallelism can exist between his possibilities and 
ours : and the sense of our inability to meet the 
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provocations that come to us from Man, and the 
sorrows that come to us from God, with the perfect 
mind of Christ, takes natural refage in the belief 
that there was a peculiarity in his position into 
which we are not admitted, inasmuch as to him 
the Spirit was given without measure. His Sinless- 
ness is made to destroy the force of any obligation 
that founds itself on identity of nature ; and his 
peculiar relation to God, to unbind any obligation, 
or confidence in a strength not our own, that might 
come to us from an equality of divine help and 
grace, from a fellowship of the Holy Spirit. Men 
summarily decide that the sinlessness of Christ, if 
they are to believe in it, practically establishes 
without farther inquiry an impassable difference 
between him and them. You know how men of 
the world would meet a question of that kind ; and 
what confirmation their way of treating it would 
give to their assertions about themselves. And you 
know how humble and reverent-hearted Christians, 
who are at the farthest possible remove from that 
coarse scepticism of human purity which is the 
leprosy of the world, will yet shrink from the idea> 
as from an unspeakable profaneness, that the righ- 
teousness of Christ is in any real sense communi- 
cable to them. They will admit the necessity of 
having his righteousness, for how else could they 
be blessed with the fellowship of God ; and then 
they will take refuge in the dramatic theory that it 
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is imputed to them. Men summarily decide that 
the inspiration of our Lord, the Soul of Christ fed 
continually from the Fountain Spirit, if they are 
to believe in it, establishes a constitutional separa- 
tion between his nature and theirs. You know how 
men who do not pray would meet a question of this 
kind, and what the spiritual experience is from 
which they would pronounce on the spiritual possi- 
bilities of human nature. And you know how even 
men all whose strength is derived from Prayer, with 
whom Prayer is the open door through which the 
Heavenly world comes in, the lungs by which we 
dra\^ the atmosphere of God, would yet be anxious 
to avow, lest presumption should be imputed to 
them, that these are only the rare moments of inspi- 
ration, the Pisgah heights of a life ordinarily spent 
amid the dust and heat below, heights which the 
soul is competent to reach but not competent to 
keep, and with small approach to the unbroken 
communion of the Lord. And thus the limited 
knowledge of unspiritual men, the mean experience 
that shuts them in, — and the humility of spiritual 
men, with the knowledge of how far the daily jframe 
of their telnper is remote from the serene Heart of 
their Lord,— both, though not in like ways, tend 
to withdraw the conscience of mankind from the 
practical faith that we are one with the Son of Man, 
bound into the fellowship of his life, whether by 
identity of nature, or by equality of grace, — or, short 
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of this, by the accessible Help of God in the pro- 
portion of our need 

Now putting aside, for the present, any claim 
made for human nature, or calling £uldressed to 
human nature, as it exists in ourselves, — and look- 
ing only to what is revealed of the Nature that 
was represented in Jesus Christ, — either we must 
deny that he was in any real sense a partaker of 
our Nature, we must deny that it was ov/r infirmi- 
ties he knew, (ywr temptations that he strove with, 
or we must admit that the mighty Grace of Gk)d 
can unfold within the spirit of Man that glorious 
symmetry, that the Father on the person of a 
human Son can give that perfect Image of Him- 
self If the Humanity of our Lord is not conceded, 
of course this argument perishes, and the language 
of Scripture as to the Man Christ Jesus, with his 
earthly history, is an unsolved enigma^ and God in 
Christ has come into no real communication with 
the human spirit, but only through a dramatic 
representation Looking to our Nature as Christ 
represented it, assuming that it was our Nature, 
and reserving the question of what is or is not 
possible to us, this at least is established by the 
facts, that the character of Christ, the glory and 
the blamelessness of Christ, can be imparted, for 
they were imparted, by the Spirit of God to the 
spirit of Man Human Nature is capable of re- 
ceiving this gloiy, for it did receive it : when God 
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is willing to give, and Man is willing to receive, 
the life of Ghiist has fixed the measure of the 
stature to which our Natrnre may reach. We may 
say, as is true, that no other Man was ever so 
placed: — ^that will not afifect the fact that he was 
so placed, and that in him was shewn what form 
Human Nature may assume when God and Mau 
consent. Quite apart firom the question of what 
may be possible to any one of iw as individuals, I 
hold it of imspeakable value that the Bevelation 
of Gk)d in Christ has shewn what Human Nature 
may ba When the spirit of the Father meets the 
spirit of a Son, such is the possible result Is not 
that the Bevelation? Gk)d and Man consenting 
Christ is Human Perfectness. Do not mix the 
question of what Human Nature is capable of 
receiving &om Gk)d and still remaining Human 
Nature, with the question of what any one of us 
may conceive to be attainable by himself When 
Christ exhibited the measure of Human Nature, 
and developed all the spiritual beauty that was in 
God's idea of Man, he did not mean that on the 
morning after the Ascension, when the whole mani- 
festation was completed, St. Peter or St John might 
have started into the fulness of his stature. He 
had developed, not what was then possible to them 
as individuals, but the ultimate possibilities of the 
Nature that was in them. Take an illustration 
from a different department of Inspiration, the 
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inspiration of (Jenius. Suppose that Shakespere is 
assumed as the measure of intellectual inspiration, 
the exhaustive limit of the majesty of human 
Thought: there is no question whether Human 
Nature can reach that compass and height of power, 
for in him it has reached it : but to say that this 
is the intellectual measure of our Natwre, is not to 
say that it is accessible to you or me, to-day or 
to-morrow. We can at least lift our eyes to it : we 
have a Nabwre that can be so dowered : God can 
strike the fountains in us when He chooses : and 
we can wait upon Him that He strikes not in vain, 
and that no fountain closes which once He opens. 
There is indeed this mighty difference between the 
inspiration of Genius and spiritual inspiration, that 
a nearer approach to the Spirit of our Father, a 
growing participation in His holiness and love, is 
placed, as soon as we have access to Him, within 
the power of the Will, God is found of them that 
seek Him, — whilst intellectual inspiration, as dis- 
tinguished from the elevation of the conscience, the 
vision of the soul, is not a gift that a man has only 
to open his nature and take. And taking Christ 
as the measure of the normal life and stature of 
Man, and assuming, as surely we naay assume, that 
the perfection of every creature's Nature is what 
God regards m his Nature, — and that blotch, and 
crookedness, and malformation, and interrupted de- 
velopment, are not Nature, but divergence from 
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Nature, — ^we may lay it down as incontrovertible 
truth, however our weakness may shrink from it, 
however our Theologies may know it not, that the 
Holiness and Obedience of Christ are the natural 
life of Human Nature, the ultimate development of 
God in us according to Nature, — and that all sin, 
disobedience, impurity, hatred, profligate misuse of 
gifts are, what indeed we ourselves call them, rebel- 
lious and unnatural. A man leads a natural life 
when he follows the law of his Nature, — an imna- 
tural one when he departs from it The Prodigal 
Son was not leading a natural life when his sins 
had made him an outcast : according to our Lord, 
it was when he arose to go to his Father that he 
came to himself, Alas ! Theology has described 
Human Nature not by what is proper to it, but by 
its departures from itself. And that our true Life 
is our natural Life, is no more than what the 
greatest ethical writer of the English Church has 
so clearly expounded in his Sermons on Human 
Nature. Bishop Butler has established it, apart 
from Eevelation, that, according to the constitution 
of Himian Nature, Conscience, the faculty that 
knows God, is in the place of absolute supremacy, 
from which every other desire or power we have 
must receive direction before it acts, — and that if 
this order is departed from Nature is violated, and 
the growing development in* us of the Spirit that 
formed us broken in its course. Holiness, obedi- 

E 
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ence, dependence on God, are according to the law 
of our Nature : Sin it is that is unnatural This, 
though it is religious Truth of priceless value, is 
no more than may be learned jfrom the most ele- 
mentary teaching of Conscience. And the Glory 
that we should gradually grow to, if we and all 
men had lived according to the law of our Nature, 
— if we permitted God's Spirit to rule and sway 
us as He prompts, — ^if we were natural, and never 
unnatural, in the relations of our spirit to the Eter- 
nal Father, — and if generation had passed down to 
generation this rule and type of Life, — that also 
we have, in the forestalling of Human Perfectness 
which, to stimulate our growth by such visible 
leadings of His Spirit, to shew us our goal and our 
way, the Father has given us in the Person of the 
Son of Man. 

The instinct of humility, and of wounded rever- 
ence, which shrinks in pain from any Doctrine which 
seems to imply that it is open to any of us now, as 
individuals, to reach the level of our Lord, is indeed 
the instinct of most genuine life, a spontaneous 
homage to the majesty of our Nature, to the fulness 
of the Father's Spirit in him; but that instinct 
would mislead us if it threw us so far back upon 
ourselves as to cause us to deny that the Son of 
Man set forth the possible, and in him the actual, 
relations of our Nature to God, — ^if we were pre- 
sumptuously to say that our Nature is not capable 
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of receiving from God what yet the inmost depths 
of our self-consciousness may compel us to say that 
we are not able to bear. It is humility, and it is 
truth, to say that we look to the Son of Man as to 
a divine Ideal realized in one who at this hour is 
still as far above the faith and temper of our world 
as when Si Peter and St. John felt without under- 
standing the gracious power of his spirit ; but it 
would not be humility, it would be arrogance and 
irreligion, if we were to say that ov/r strength or 
feebleness measured the mighty compass of Human 
Nature, and that when the light of the knowledge 
of the glory of God shone in the face of Christ, it 
did not, for it coidd not, shine in the face of a Son 
of Man. It is humility to say that we cannot now 
reach the perfect standard of our Lord, — that what- 
ever far-off heights the Grace of God may enable 
us slowly to ascend, as yet we are not able to bear 
it ; but it would not be humility, it would be un- 
speakable presumption, and only betray our want 
of faith in God, if we were to say that v/e were the 
limit of our Nature, — ^that by no favouring help of 
God and consenting effort of its own "Will could 
Humanity ever be enabled to reach that standard 
and to walk those heights, — and that Christ there- 
fore is a standard to which we can never be amen- 
able at alL It may be humility to know that we 
fall, and at present cannot but fall, below our 
standard : it will not feed humility, but something 
e2 
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far different, if we maintain that the Standard is 
not applicable to our Nature. Humility does not 
consist in thinking poorly of our Nature, in think- 
ing meanly of the spirit that God has given us, — 
but in so lifting our eyes to God and to the heights 
of our Nature that we think truly of ourselves. 
The doctrine of the Humanity of Christ is contained 
in these three statements: first, — ^That obedience 
and not sin, that faith and not distrust, are according 
to the law of our Nature, according to the working 
of God's Spirit in Man : secondly, — That the Father 
did once, for the purposes of His grace to us men, 
so conmiunicate HimseK to a Human Soul, and 
that Human Soul was so led to consent to the 
Father s purpose, to surrender itself to the Father's 
Will, that in that Human Being the law of his 
Nature was kept, and the development of his 
Father's Spirit in him unbroken by disobedience : 
and thirdly, — That the Character which then was 
manifested is the perfection of Human Nature, the 
fulness of spiritual synmietry, the will and spirit 
of God reflected in the will and spirit of Man, — 
the ante-dating, for our spiritual education and 
stimulus, by special Providence, in the Man Christ 
Jesus, all of Beauty and of sinless life that ever 
can be imfolded out of Man to the last progressions 
of the earthly ages. 

This is not to say that Christ, being a Man, was 
the product of his Age : it is to say that he was an 
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anticipation of the product of all the Ages, a fore- 
showing by God of a Son of Man, of the utmost 
Perfectness that is in Man, that we may have our 
eyes for ever fixed upon our goal To say that 
God cannot thus forestall the natural development 
of our Nature, and shew it in its final beauty to 
help the ages forwards, is simple presumption and 
infidelity. To say that He has not done so, is to 
convert the plain language of Scripture into an 
enigma, and to compel us to resort to a mere sce- 
nical theory of Eevelation. This is not to say that 
the fulness of the stature of our Lord is to-day 
within the reach of any one of us : it is to say that 
it is the uttermost goal of our Humanity which, to 
direct our souls aright, that we may see to what 
end we are created, the Father shewed us out of 
time. But it is to say that the germs of Christ's 
perfectness are in every child of God : it is to say 
that only in Christ can we truly know what Human 
Nature is : it is to say that to grow like to him is 
our true and natural Life, — and that there is no 
limit to the degree in which the grace of God will 
lend His mighty help in the proportion of our 
effort and our need, as we rise higher and higher 
towards the faithfulness of Christ, or rest more and 
more in the submissions of his trust — ^And has any 
one of us from his youth upwards so obeyed the 
conmiandments of God, so done what he knows he 
might have done, so abstained as he knows he 
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might have abstained, so prayed as he knows he 
might have prayed, that he holds himself authorized 
to say what are the limits of the grace and help of 
God, and of His glorious development in the soul, 
to such a one even as we are? 

What, then, are the Things that are revealed? 
What read we in the face of Christ? K our Lord 
was Son of Man, representative Man, what did he 
xepresent? The inmost relations of Man to Gk)d, 
and of Man to the family of Man : the fall spiritual 
development of Man: and the divinely ordered 
history of Man, mortal and immortal, till he stands 
within the heavenly life. Bethlehem gives us the 
Child Jesus: the Ascension shews us the risen 
Lord within the eternal Courts : and all that lies 
between is the natural history, as God would have 
it to be, the divinely ordered growth of a Human 
Soul when the Father's Spirit in it meets with no 
resistanca These are the Christian verities : these 
are the representative facts. As Image of God, we 
have in Christ the Character of God, the fuU im- 
print of the Father's Spirit : we know the Mind of 
God, and the harmony of His Nature, when we 
imderstand our Lord As Son of Man, we have in 
Christ " the life of God in the Soul of Mao,'' the Life 
of God unfolded, so far as it can be unfolded, within 
the Nature of Man. God, when the fulness of time 
was come, when He had prepared the world to 
receive so muph, to value at least and preserve its 



TO THE MIQHTY HELP OF OOD. 55 

record, took one Spirit of Man, and in that repre- 
sentative Spirit shewed us the glory of our Nature, 
the Image of Himself and Immortality begun. In 
this Eevelation that is given us of the development 
of a Human Spirit according to the will and inten- 
tion of God, the whole order of the divine appoint- 
ments is disclosed : we see him first increasing in 
wisdom and in stature, and in favour with Gk)d and 
Man ; we see him last, beyond time and death, just 
landed on the eternal shore, standing within the 
gates of his Father's House ; — ^the vision closes as he 
passes in. All that we should be towards God and 
Man : all that God will be and do towards us : all 
that God w in the character of His Spirit — ^that is 
the Eevelation. 

In the face of these revealed Things, which I 
believe wiU not be rejected by any Church, I con- 
fess myself appalled that the world can talk as it 
does, that so many of fis can talk as we do, about 
the Gospel of the Kingdom. In the nineteenth 
century of Chrisliamty, the Christian world is still 
unfitted with a Religion. Is not a Eeligion the 
intercourse of God with a Human Soul? TeU 
me, would there be any difficulty but the difficulty 
of obedience, — ^would not the difficulty be trans- 
ferred from the cobwebs, the fine-spinning, of the 
brain to the devotion of the spirit and the surrender 
of the will, if we took it for our Eeligion to have 
Christ formed within us, to stand more and more 



56 CHEIST LEADING THE TEMPTED . . 

in his relations to the Father, receptive and submis- 
sive, — to weave into the inmost frame of our being 
those lineaments of God, — ^to have for our central life, 
the germinal parts of iis,the roots of Love from which 
that Image grows ? Is it not the Eeligion of Christ, 
to have with us God's strength when we are tempted, 
God's gentleness when we are provoked, God's forgiv- 
ingness when we are injured, God's peace, the quiet 
and elevation of His child, the essential glory of His 
love and righteousness, when we are humiliated, — 
His grace at all times, and His mighty help in the 
hours of our need ? Is it not the faith of Christ, to 
know that we are the heirs of all our Father has, 
and that ITe' knows the ways by which He can best 
prepare us to receive, and open to us the inexhaust- 
ible inheritance ? " Son, thou art ever with me, and 
all that I have is thine." Are we never to be free 
of doubtful questions of Theology, as though our 
salvation was involved in them? I am not depre- 
cating Theology, I contend not against the univer- 
sal tendency of deep souls and lofty minds, — the 
Thought of Man must grapple with its highest 
theme : but our first task is to fix the spiritual facts — 
and this I say, that all we can learn of the Spirit of 
God will depend upon what we are, — that. He being 
ever willing, what He c^n impart wiU depend on our 
fitness to receive, — that to him who hath is given, 
— that a soul conformed to Christ's, a will brought 
to his obedience, protected as his was against selfish 
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and irritable passions, a nature becoming clear as 
crystal by the continual Sowings through it of the 
pure waters of life, — ^these are the only organs of 
spiritual Eevelation, the only mirror in which God 
gives the image of HimseK Why turn away from 
the one great difi&culty, the one blessed work, of con- 
forming our Ufe and soul to his, when after aU, say 
what we will, this is the only entrance through 
which divine light can pass ? Are we to be told, 
that this is to make the Son of Man only an 
Example ? What ! did the world know before the 
character of God and the divine glory of Man? 
Was this our Lord^s distinction, was this only his 
essential difference, that he succeeded in reducing 
to practice what already all men knew, in accom- 
plishing what before had been a human aim ? An 
Example indeed, — ^but an Example without whom 
no such divine call would ever have reached our 
souls : he not only accomplished the task, he brought 
it into existence, revealed its conditions, and lifted 
the eyes of men so high, — an Example, without 
whom the veil would still be on the face of God, 
and the shadow of the unintelligible mystery, of 
our unknown calling, upon the face of Man. 

Carry it all away with you in a few words of Paul : 
"God who commanded the light to shine out of 
darkness hath shined in our hearts, giving the light 
of the knowledge of the glory of God in the face 
of Jesus Christ." 
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THE UNITAEIAN POSITION:* 

DOCTEINAL. 
Pbbaohbd Oct. 30th, 1859. 



1 Cor. i. 13 : 

"is CHEIST DIVIDBDr 

IN delivering the testimony for God given to you 
and me, it naturally presents itself as a leading 
interest that we should define our ground, to obtaiii 
a distincter view of the place assigned to us in the 
Christian Church, of the contribution we are ap- 
pointed to make to the truth and charity of a free 
GospeL But to define in Eeligion, thank God I is 

* This and the following Sermon when preached on a former occa- 
sion I was invited to publish by the Council of my Congregation. 
They then appeared to me too insignificant to stand alone. I comply 
with the request now in the hope that they may in some measure 
supplement the views of the preceding Sermons : and I mention the 
fact that their publication was not unprompted, to shew that they 
contain the opinions not of an individual only, but to some extent 
represent the sentiments of one of our worshipping Societies. 
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difl&cult: a soul in coimnunion with the Infinite 
can draw around itseK no boundary lines. Wher- 
ever we can fix a limit we have ceased to be spiri- 
tual, and are satisfied with being intellectual or 
scientific. I cannot therefore define to you our 
views, but only our attitudes towards God — our 
position towards, our expectations ficom, the infinite 
Grace. Every independent witness to God and 
Christ can fail in the service allotted to him, only 
by concealing or falsifying the testimony given to 
him to bear. We are members one of another, and 
can combine our individual light into a harmonious 
body of Truth only by manifestation of it, commend- 
ing ourselves to every man's conscience in the sight 
of God. In fall recognition of the feet that Christ 
is not divided — ^that we have much to learn ficom 
one another — ^that every Soul, much more every 
Church, has something to communicate of the Eter- 
nal Mind not given to others, — ^we seek only our 
own duty towards God and His Grace, when we 
propose for consideration the three following ques- 
tions, the first of which alone must occupy us this 
morning. 

L What is our Doctrinal Position in relation to 
the Christian Church? 

II. What is our Devotional Character in relation 
to the sources of Devotion possessed by the Chris- 
tian Church ? 

IIL And what modification do our Doctrinal or 
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Devotional characteristics introduce into the more 
private and personal portions of our Church admi- 
nistration, into our pastoral relations ? 

I. Eeligion is the personal communion of a living 
soul with a living Grod. A spirit in conscious com- 
munication with Sifoimtain Spirit, — consciously fed 
from an invisible Source, and that Source a living 
Being, — ^knowing that it has nothing of its own, but 
receives everything, — that it originates nothing, — 
that its goodness, its pity, its purity, its compassion, 
its faith, its hope, its aspirings after the Perfect, and 
absolute confidence in it as a condition that is more 
and more to be reached, are not self-produced, but 
all breathed into us by another Spirit, — ^knowing 
that if we close, or interrupt, our personal inter- 
course with that Spirit, from all these the sap of 
life is withdrawn, and we become dried and with- 
ered beings, going aimless through this world, trust- 
ful in nothing, and attaching no significance to our 
own existence, for our existence has no significance 
unless there is an eternal Spirit constantly sustain- 
ing us from Himself, seeking every open inlet in 
our Nature to pour in more and more of the Per- 
fection that dwells in Him, — a spirit living in this 
knowledge is a spirit in the state of Eeligion. Re- 
ligious Life is life drawn from the Fountain of life, 
giving absolute faith as long as we abide in it, 
because our confidence is not in our own measures 
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of it, but in the fulness and the willingness of Him 
who pours it into us. 

I confess, however, that this word Eeligion has 
almost ceased to be significant of any living reality, 
— ^that I never would employ it if the language 
afforded me any other single word expressive of the 
soul's life in God, — and that the frequent use of it 
by an individual or a Church I should take as an 
unfavourable sign of their personal relations with a 
personal Spirit The word ought to signify the 
binding power of an organic connection with the 
Source of life, as the branch is boimd into the tree 
by the living nourishment that flows from it, and 
would wither and fall off if that was interrupted ; 
but to this idea of an actual and personal commu- 
nication I fear the word Eeligion has come to hold 
very much the same relation that the word Nature 
does to God, substituting something else for it, 
obscuring or obliterating the living Power. By 
Religion I fear is now practically understood some- 
thing that men are bound to believe, or something 
that they are boimd to do, or some principles that 
ought to regulate and control their conduct, — that 
is, something impersonal whether of truth or of 
obligation, — and not simply a living condition of 
soul, sympathy, and fellowship, that binds them 
into the life of God, and through the Sowings of 
personal intercourse makes them partakers of His 
fulness. As long as we contemplate Truth only as 
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a system of Doctrine, or Duty only as a system of 
Laws and Principles, we are in communication only 
with what is impersonal and formal, which may 
have no power at aU to recommend itself to pnr 
affections, or to kindle energy in ns ; but if through 
the life of Prayer we are in communication with 
the Spirit of our Father, who is ever gently striving 
to reveal Himself in us, then are we not dealing 
with any final or outward measures of Truth and 
Duty, but with their ever-living Source, and light 
from the Foimt of light is entering into us as we 
are able to bear it Of course this representation 
of Eeligion proceeds upon the assumed fact, as the 
finding of our experience, that God does give prompt- 
ings and communications from Himself to the soul 
and conscience that are daily turned to Him, wait- 
ing to receive, — communications not in the forms 
of intellectual Truth, but in new quickenings of the 
spirit, in the sense of a life stirring in us that is not 
our own, in the consciousness of a Groodness and a 
Holiness moving us forwards and never suffering us 
to stay and rest content with what we are, as though 
our Nature could ever be a measure for itseK, — and 
in the consequent convictions of deep peace, that 
we are not our own, nor in our own keeping, but, 
if we wiU believe it, the children of a Spirit from 
whom comes all that we have or are, whose light 
we are receiving, whose Promptings we are obeying, 
whose Promises we are trusting, whose Love we are 
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feeling, and who, as the underlying Spring of what- 
ever stirs or emanates in ns, is alone the measure 
or the limit of our being and our growtL 

I trust that no one will reject this representation 
of EeUgion without giving it an earnest thought, — 
for however honest and serious we may be, however 
reverential we may be, however devoted to our own 
views of Truth, both in profession and in practical 
allegiance, our growth in the religious life, the whole 
complexion and vitality of our spiritual frame, will 
be affected by this, — whether we are the students of 
a system of Truth which God has disclosed or made 
accessible, and put into definitions and propositions 
for us, — or whether we are in personal communica- 
tion with the God of Truth Himself, and fed from 
the living Fountain. There is absolutely no analogy 
between the manner in which we learn scientific 
Truth, and the manner in which we learn spiritual 
TrutL Scientific Truth is a matter of purely intel- 
lectual study, open to every one who is possessed 
of the intellectual abilities and instruments, and 
gifted with the needful power of attention ; it is an 
impersonal pursuit, and might be pursued though 
the student of it was the only conscious existence 
in the universe ; — ^but religious knowledge is dis- 
tinctively the knowledge of a Person whose Being 
is the ground of ovr being, whose Nature is the 
fountain of our nature, — and therefore, like all 
knowledge of persons, it is derived through sympor 
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thyy through fellowship of spirit, through the quick- 
ness of the Conscience, through the freedom and 
susceptibility of the Affections, through the single- 
ness and purity of the Will, through that self-obli- 
vion which leaves us open to receive impressions 
from sources higher than ourselves, and, above all, 
through the habit of obedience to the holiest Voice 
which speaks in us, — and the holiest Voice which 
speaks in us is always that which is urging us for- 
wards to something which it needs an effort to 
accomplish, demanding a sacrifice from us. This 
is the absolute difference between our study of Man 
and the study of all other created beings and cre- 
ated things that are open to our knowledge ; — our 
study of Man is the study of the only being who 
is in conscious communication with the Source of 
his life, — the currents and directions of whose 
Nature cannot be calculated, cannot be laid down 
on any chart of experience or of law, because they 
are affected by movings and swellings from the 
infinite depths beneath, by the volitions of an in- 
dwelling Spirit, — offered to us but not forced upon 
us, to be received or rejected by ourselves. 

It is true that the moral Laws of our own Nature 
may be made a subject for scientific study and may 
contribute some exact results, — ^that the Being, the 
Character, and the Providence of Gk)d may in a 
measure be deduced from the patent facts of the 
universe and of human life, and that reverence for 
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these laws and this knowledge, unswerving reliance 
upon them, and practical conformity to them, may- 
be called EeUgion, and may be a Eeligion by which 
righteous men guide their course, and to which 
they live and die faithful martyrs. I speak with 
no moral disrespect of this conception of Eeligion : 
it is often associated with qualities that are worthy 
of our deepest veneration, with an absolute truth- 
fulness of life and a humble and trustful dependetice 
upon Providence ; and the men who are thus reso- 
lutely loyal to Principles which they believe to be 
true, may be guiltless in the sight of God, in com- 
parison with those who are in more personal rela- 
tions with Him, but who insult the Spirit whose 
movements they acknowledge, whose promptings 
they own and neglect ; but I say with an absolute 
conviction of the truth of what I say, that this 
scientific Eeligion wants the special characteristics 
of the Christian Eeligion, that it is not the Eeligion 
of a Son of God: it may be the Eeligion that 
regards God as a Lawgiver — it is not the Eeligion 
that regards God as. a Father : it may be the Eeli- 
gion of a moral and intellectual creature — it is not 
the Eeligion of a conscious and spiritual child, A 
religious man, of Christ's order, is not one who 
believes in certain doctrines about God and desires 
to live in conformity with those doctrines : he is 
one who is in personal communion with God Him- 
self, — whose spirit looks to the Holy Spirit for 
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light and love and peace by the direct action of 
Soul on Soul, — ^whose faith rests ultimately upon 
no outward evidences of Divine Goodness, and can 
be shaken by no conflicting appearances, — ^upon no 
doubtful reasonings, and upon no philosophy, but 
upon the experience of a living and inward action 
of Gk)d's Spirit as a fact of consciousnesa EeHgion 
is not the knowledge, or the study, or the practice, 
of impersonal Truth : it is to be in direct and living 
fellowship with a personal God. The first may 
belong to a very lofty state of the moral character ; 
the other alone is the attitude of a Child in filial 
relations with the Author and Feeder of his nature. 
I hope that no obscurity or imcertainty will be 
felt by any one as to what is meant by the difference 
between the intellectual study of religious Truth as 
a system of doctrine, a body of divinity, and the 
personal reception of it from the Spirit of Truth ; 
for this is really a vital matter. Take, for example. 
Human Goodness : is our knowledge of it derived 
from a study of the fixed laws of Human Nature, 
and of what according to those laws is right and 
appropriate for us, — or from personal sympathy 
with the infinite Spirit of Goodness welling and 
springing within our souls ? There is a difference 
amoimting to an indefinite quantity between the 
proceeds of these two methods, — for the one gives 
us simply the result of the moral organization of 
Human Nature, and the other of that organization 
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when Grod breathes through it, — and no mere sci- 
entific student of Man, no Professor of Moral Phi- 
losophy, if he omitted our personal intercourse with 
the Holy Spirit, would dare to prescribe as the 
universal law of Human Goodness, the sacrifices, — 
the martyrdoms to invisible Faiths, to unrealized 
Hopes, — the aspirings and struggles after Ideals, — 
the steadfast purpose to bring everything into har- 
mony with the divine thought of a Kingdom of 
Heaven, — the joy and peace of a love forgetting 
itseK and working out the promptings of an infinite 
Love, — ^which are the familiar suggestions of Good- 
ness, the very heart of life, to the humblest child 
of His who is in communion with the Father's Spirit, 
Now this conception of Eeligion determines the 
idea of a ChurcL There may be honoured Assch- 
ciations for the promotion of Science, physical or 
social, but no one would fall into the mistake of 
giving them the name of Churches. The object of 
the Association determines the meaning. The unit 
of a scientific Association is a scientific man, — the 
unit of a religious Association is a religious m^in. 
A religious man is a man whose soul communes 
with the living God : a Church is a fellowship of 
such men, — the fellowship with one another of 
those, each of whom is in fellowship with the Holy 
Spirit : and the Church of the living God is the 
collection of all souls throughout the universe who 
consciously draw, or desire to draw, their spiritual 
f2 
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life from Hirriy — ^to each of whom by personal com- 
munion God is a living GoA Sympathy, then, in 
the highest of all experiences, — ^the common sensi- 
bility of all to a Fountain Spirit who communicates 
Himself to each of our spirits, — ^this is the Bond 
of Churches. But God is infinite and One : we are 
many and finite, — ^and Human Nature, such as it 
might be, is perfectly represented by no one of us : 
none of us have our spiritual sympathies and sen- 
sibilities open to God at all inlets. To no indim- 
dual, then, can God make that ftdl communication 
of Himself which our Human Nature, if it was com- 
plete in any one of us, would be capable of receiv- 
ing. He reveals Himself in an infinite number of 
individual characteristics according to our diversi- 
ties. Yet each of us has a personal interest in 
whatever is communicated to our Nature, — for it 
is the dower of us all, and one day in aU its com- 
pleteness is to become the property of each one of 
us. If we were all the same, a Church would be 
an impossibility : we could communicate nothing 
to one another. If each man was a repetition of 
his fellow, the deficiency of one could not be sup- 
plied by the fulness of another : we could not be 
introduced to a new side of the Divine truth and 
glory, to a new ray from the infinite light, by the 
contact of a spirit diflferently developed from our 
own. At present it is the very incompleteness of 
our individual being, along with the inward con- 
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sciousness imparted to us by God that we were 
made to grow towards completeness, which makes 
Church fellowship a means of culture and of grace, 
— which makes the enlightening of each of our 
souls, the enriching of our Image of the Deity, to 
depend upon our free communion with others who 
may be open to God on sides of their nature in 
which as yet we are closed or dark. Eeligious 
intercourse and fellowship does for the enriching 
of men's spirits what free interchange does for the 
enriching of their commerce, — it makes each soul, 
as each soO, a partaker in the gifts and wealth of 
every other, and the whole Church one Momvtain 
of the Lord, adorned with the fruits and flowers 
of every breath of His Spirit, of every latitude of 
His Love. 

Now if a full communion with God is the object 
and end of the religious life in each of us, — and if 
the aid we can afford to one another through the 
warmth of sympathy, by reflection of that portion 
of the Infinite light which we severally receive, is 
the justifying ground of Churches, — ^then it is clear 
that the central figure in the Church on earth, our 
Guide, our Leader, and our Head, must be that 
Person who has brought this Human Nature of ours 
into the fullest communion with God at all points 
of spiritual contact, — whose spirit is the fullest 
Image of the Father of us all, — ^whose life, being 
the most deeply rooted in the Divine Truth and the 
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Divine Benignity, is the most harmonious in all its 
outgoings, — and who therefore is endowed with the 
largest power to act upon, and open, every latent 
spiritual susceptibility which Grod has put into our 
being, — the very Sun of Eighteousness, collecting 
in himseK all the rays which fall singly upon ibs, — 
the Glory of which we severally have only one or 
more of the separate beams, — ^the very likeness of 
Him whose lineaments appear only one by one in 
tbs, and even that only in germ and faintnesa The 
Head of the Church is that Person who "shews" 
most fully to his brethren their common Father, — 
through whose spirit to our existing, but undeve- 
loped, sensibilities the largest measure of the Divine 
Glory streams forth with living power. And as the 
Church on earth is a human Church, a Man must 
be its Leader. Between the spirit of Man and the 
spirit of God there is no spirit intermediata Of 
course I do not mean that no other spirits exist, but 
that, in addition to God's spirit and Man's spirit, 
there is none other in recognized action upon us. 
Human Nature seeking its fulness in God, seeking 
on every side of our being to be a complete however 
faint an Image of Him in whose likeness we are 
made, into whose likeness we are for ever to grow, 
— and, because the Nature of each of us is broken, 
partial, imperfect, desiring to catch from others some 
divine lineament which in equal strength has not 
been given to ourselves, some ray of divine light 
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which other souls more readily reflect, and by holy 
communion to strengthen one another in the spiri- 
tual but secret experiences which are common to 
us all, — this it is which lays the foundation for a 
Church in the deepest wants of our Nature, and 
constitutes it in the vitality of the two divinest 
relations that belong to us, — ^heavenly Faith and 
human Help, a common aim towards God, and a 
common dependence on each other. It is a fellow- 
ship of the Holy Spirit ; a fellowship of those, each 
of whom has his own measure of life in God. Shall 
not you, or I, look into the face, and as far as pos- 
sible into the sovl of our brother, to see whether 
God has not touched him with a glory that may as 
yet be unknown to us, — and which, though we are 
not capable of producing from and of ourselves, 
because as yet its seeds are latent in us, we are 
capable of revering, and of receiving from him who 
will shew it to us ? Shall not you, and I, in the 
charity and the humility that befit imperfect spirits 
with each of whom the infinite Father deals apart, 
open to each other the deepest secrets of our souls 
to assure ourselves before Hi m that a visitation from 
the Eternal God is no private presumption of our 
own, — ^to collect into one consenting attestation the 
Almighty's whispers to single, solitary souls, — and 
to give to Faith the strongest certainty it is capable 
of receiving, by learning from the sympathy of our 
fellows, with a holy joy and glad surprise, that the 
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divinest experience of each is the common posses- 
sion of us all ? And shall yon, or I, look with no 
expectation npon any spiritual brother, and not 
understand that if the infinite God deals with each 
of us, then no two souls can be the same, — ^that each 
individual man is an original creation of the Eter- 
nal Spirit, — that whoever partakes of that Spirit, 
inasmuch as he is a child of the Infinite and has 
independent relations with Grod, must have some- 
thing of the Almighty fulness not given to ils, which 
we may receive from him if we will acknowledge 
him as a brother, and read him with eyes of humi- 
lity and love ? If the riches of the infinite Grod are 
revealed not in any one individual of us, but in 
collective Humanity, wherever a ray of His fulness 
falls, — ^then can there be any conscious soul which 
is not worthy of our study, or which would not 
enrich us by its fellowship if we knew the point of 
God's contact with it? A human Body may exist 
without a hand, without an eye, without a limb, 
and still be called a human Body : a human Mind 
may exist without this faculty or that, without 
genius, without imagination, without heavenly as- 
pirings, without the instincts of pity, without the 
sculptor's apprehension of form, or the painter's of 
colour, and still be called a human Mind : but as 
no one would dare to describe the Human Body or 
the Human Soul from any one of these maimed, 
imperfect types and deem it a fit representation of 
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Hvman Nature, — so no one without an infinite 
presumption could venture to body forth that God 
whom we know only by His contact with human 
spirits, without collecting the complete Image from 
the manifestations of every being whom His Spirit 
has touched — ^that is, from the whole brotherhood 
of Man, a brotherhood in this alone, that each one 
has his own communion with the Father, his own 
gift from the infinite Fulness. 

If indeed there was any one human being who, 
according to the scale of his nature, had caught 
every ray of the Father's glory, and was, though 
within the limited dimensions of Humanity, the 
express image of His Person, — ^if there was any one 
human being with whom all the attributes that 
exist in harmony in God's Nature existed also in 
harmony in him, — ^in whom the perfections of the 
Almighty were balanced and united, through the 
fulness of each, as they are in God Himself, sanc- 
tity with tenderness, holiness with grace and pity, 
truth with love, pure goodness with pure compas- 
sion, — in whom every feature that is in God had 
its due representative, the proportions being all the 
same though the difference of scale is infinite, just 
as all the lineaments of the noblest countenance 
may be preserved on a miniature which only the 
microscope can read, — then that Human Person, 
being the Image of God in Human Nature, would 
be the Mediator of Mankind, in whose chastened 
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soul we sav) the converging issues of this world's 
discipline on an understanding heart, through whom 
as a medium the Father shews us the spiritual 
result and intended purpose of all His dealings with 
us, — ^in whom God says to each of us, " This is the 
design and end of my Providence with every con- 
senting human spirit, this is what a child of God 
would be who turned his face towards Mb, and 
walked in my Will, and lived in my Presence,'* — 
even as He did say, " This is my beloved Son, in 
whom I am well pleased" 

My friends, if any of us wish to know whether 
we are living in real spiritual relations with God, — 
if any of us wish to know whether we have any 
personal understanding of the fellowship and one- 
ness with Grod of Jesus Christ, as the representative 
of the normal st^^te of Human Nature, — ^there is no 
way so certain of arriving at this knowledge as to 
ask ourselves this qriestion, ''Does the language 
which is employed to express the intimate commu- 
nion of the Father and the Son become metaphor- 
ical on our lips, or is it only the adequate, unJigu- 
rative expression of spiritual facts, of an actual 
intercourse and dependence which our souls hold 
with Godr I pray you not to suppose that I am 
proposing any mystical question for your consider- 
ation. I am proposing to you to ask yourselves in 
what sense you use the words that are the most 
familiar to your lips : I am asking you to make 
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yourselves certain when you speak the words, "Owr 
Father who art in Heaven,'* whether you are ap- 
proaching the God of Eeality and Truth through 
figures and metaphors, or whether you are literally 
expressing, in the simplest and severest language 
that is adequate to express it, an existing spiritual 
relation. I propose to you no mystical question, 
when I ask you to make it known to yourselves 
whether your daily prayers are truth or fiction. 

Our Christian Belief is that there was one Man 
whom through the entireness of his being God filled 
with His Spirit, and who, because there is no spi- 
ritual element in the Father that has not its repre- 
sentative in him, exhausting the utmost power of 
our earthly Humanity to receive and convey the 
Divine Likeness, is the Son and the Image of God. 
And our Christian Doctrine is, that so believing we 
are bound to accept this as the normal condition of 
Human Nature, as the law of the spirit of life for 
each one of us. Salvation is to be in a state of 
spiritual completeness : the Saviour, who makes us 
whole, is he who has shewn us what that spiritual 
completeness is. This is in its essence the whole 
Christian Eeligion, — ^to see in the Person of Christ 
all that in this world human eyes can see, human 
thought can embody, of the harmonized Image of 
God, — ^to see in the Person of Christ the end of 
God in Human Nature, the type of being He is 
seeking to develop in every child He has. This is 
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to exhaust the meaning of the two great titles which 
define his relations on the Divine and the Human 
side of his being : Son of God, as shewing all of the 
Father's spirit that Human Nature when most filial 
is capable of receiving : Son of Man, as the last 
result and product, the fullest spiritual develop- 
ment, of all that is in Humanity. God has no 
spiritual glory that is not imaged in His Christ : 
Humanity has no spiritual germ that is not deve- 
loped in its Saviour, in him who made it whole. 

It is usual to have ascribed to us, and occasion- 
ally by some of ourselves, that ours is a negative 
Christianity. They who speak thus, speak in rash- 
ness and in ignorance. Is God manifest in the flesh, 
a negative confession of Christian Faith? Is the 
Word made flesh and dwelling amongst us, recog- 
nized as the normal condition of Human Nature, a 
negative profession of Christian Duty ? 

Christ is the Head of the Church because we see 
in him the fulness of God in Man, which by Ais 
attraction and help each soul is set to draw within 
itself, the end and aim at which every Christian 
heart is gazing. And, again, the Church is the 
Body of Christ, because each of us being imperfect, 
no one of us being more than, as it were, a single 
member, an eye, an arm, a hand, of that spiritual 
completeness, only the united graces and action of 
the whole can represent the separate elements of 
the Fulness that dwelt in him. 
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Our Cliristian Profession, then, the end and aim 
of our faith in Christ, is to grow in the likeness of 
God, through the aid and attraction of that Son of 
His, in whom, by the gift of His grace, we have the 
fuhiess of His Image in Human Nature. According 
to the Scriptures, to look on Christ as "the Image 
of the invisible God," and to look upon Humanity 
as "complete in Christ," — this is our Christian 
Doctrine. To strive after this in the single and 
solitary life of our spirits, to co-operate in this as 
children of one Father, — ^this is our Christian life. 

I shall be told that this is the end and aim of all 
Christian Churches — that this is no peculiarity of 
ours — ^that never did a Christian Church exist, that 
would not define, and find, its central life in the 
purpose to develop in Human Nature the Image 
of God given to us in the Man Christ Jesus. This 
is so, Christ is not divided. This is the common 
ground of Christian union. All Christendom agrees 
in this, that God reveals His Son in us in order 
that in each soul of Man the same Image of the 
Father may come into full lineament and life. This 
is no peculiarity of ours : in this we are differenced 
from no other Christian Church, — and no other 
Christian Church is differenced from us. What 
then IS our peculiarity? This simply : that we 
take this, this ground on which we do not differ 
from the rest of Christendom, for the whole of the 
Christian peculiarity ^ — ^that we suffer nothing more 
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than this to enter into the definition of Christianity, 
or into the constitution of a Christian Church. Our 
pecuKarity is this, that taking it as our aim to 
grow in the likeness of Grod after the Image of 
Himself He has given us in the Man Christ Jesus, 
we pursue that aim under the conditions of abso- 
lute Liberty as to the views of God and of His 
Providence that may individually commend them- 
selves to us, and by means of simple allegiance to 
our own convictions of Truth as God may shew it 
to us : our object, the Image of God, to have Christ 
formed within us: the conditions, freedom to receive 
help and light from the Source of all grace and 
knowledge : the means, personal fidelity to the 
light given to each one of us. Now all Christian 
Churches agree with us in our object, the reproduc- 
tion in each of the Image of God as Christ has 
shewn it to us — and all real members of those 
Churches agree with us as to the msans, personal 
fidelity to our own Truth, to our own best concep- 
tions of God and of His relations to Human Nature ; 
but we stand alone as to the individual mental 
conditions under which this aim is to be pursued, 
these means employed, — absolute Liberty, a Liberty 
never shortened, never bound, never closed, to re- 
ceive whatever fresh light God may give us, and to 
expect new light for ever upon His Being, His Pro- 
vidence, His Grace, His methods of applying that 
Grace, His personal relations to the human spirit, 
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the mysteries of His infinite Natura Upon these 
subjects we daxe make no Articles of Religion : in 
these directions we dare not define the manifold 
immensity of God. To believe that God is the 
Father of every human spirit, — and that Jesus 
Christ is the fullest likeness to God that Human 
Nature can exhibit, the pattern of aU our divine 
destiny up to the entrance on Heavenly life, — we 
dare make nothing else essential to our Christianity. 
Other Churches recognizing the same object, em- 
ploying the same means, may grow in the Christian 
life, though in all other respects their views of the 
theory of Eeligion are different from ours ; but if 
they grow, it is because they do employ the same 
means, absolute fidelity of confession and of life to 
their own spiritual perceptions of God. The only 
soul that is cut off from God is one that does not 
live in its own truth, that perverts or conceals its 
own perceptions. You can have no personal vision 
through another man's eyes. You can have no 
living communication with God through a faith that 
is not your own. You may close the organs of sight, 
and live upon testimony as to the glories of the 
skies, and the richness of colour, and the wonders 
of the earth : but in so far you cease to be an inde- 
pendent spiritual being : you have no witness of 
your own to give. The only soul that is disabled 
from witnessing to the manifold grace of God, that 
is disabled for bearing its part in the Church by 
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reflecting its own ray of the infinite light, is the 
soul that conceals or disguises the revelation of God 
made to itself, — ^that hides the portion given to it 
of the illimitable glory of the Father by substituting 
or outwardly accepting formulas of men, not true 
to its inward life and needs, for the living commu- 
nication of the individual soul with the eternal 
Spirit. We are aU of us imperfect mirrors of the 
Father's brightness — the fulness of His presence in 
Christ is caught by none of us. Therefore, as the 
self-same Spirit divides to every man severally as 
He will, no soul has a right to distort itself, to 
defraud the Church, to hide the glory of God, to 
mar the countenance of the Lord, by bearing no 
witness, or by bearing false witness, to its own 
" manifestation of the Spirit." 

Personal fidelity, in profession and in practice, to 
our existing perceptions of Truth, and an ever open 
door for God to come in, — these, recognized as the 
privilege and the duty of every soul that has personal 
relations with an infinite Spirit, are all that could 
be required to keep Christ from being "divided," 
to unite the whole Christian Church in a helpful 
and converging progress towards that one end and 
object which, according to the Apostle, the Father 
hath predestined for us all, "to be conformed to the 
Image of His Son, that he might be the first-bom 
among many brethren." 
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Galatians iv. 16 : 



•*AM I THEREFORE BECOME TOUR ENEMY, BECAUSE I TELL TOU THE 
TRUTH f* 

IN" my last DiscoTirse I endeavoured to exhibit 
our Doctrinal position, as an ascent towards God 
through the attraction of Jesus Christ, His image 
in Human Nature. Two questions remain for con- 
sideration : 

What is our Devotional Character in relation to 
the standard and the treasures of Devotion which 
the Christian Church possesses ? 

And what modifications do our Doctrinal and 
Devotional characteristics introduce into the more 
private and personal portions of our Church admi- 
nistration, into our Pastoral relations? 

6 



82 THE UNITABIAN POSITION : 

Devotion is personal intercourse with God — the 
laying of our spirits to His that life may flow jfrom 
the Fountain into the derived Nature: and this 
relation maintained not with a view to any ulterior 
results as ends or motives beyond its own life, — ^but 
simply because it is the natural condition of a spi- 
ritual being. Devotion has its rise in the soul at 
the first moment in which it is felt that some living 
Power is awakening in us a penitence, an aspira- 
tion, a sense of peace, a strange joy, none of which 
are of our devising, — ^which have come upon us, 
but were not even sought, far less produced hy us. 
How indeed could penitence, sorrow for what we 
are, be the product of our Nature, if we are in com- 
munion with no Nature higher than our own? What 
can it be but the mysterious power of a Holier Being 
present with us, from whose attraction in some time 
of indulgence, or indifference, or passion, or mere 
sickliness, we had turned away? At the first mo- 
ment of stillness and quiet, when the inward mirror 
is clear enough, the Holy One is seen gazing into 
the soul again, with a divine intreaty which along 
with tears and anguish brings also undying Hope, 
for there is the Heavenly Friend inviting us stilL 
And what else could give such depth of meaning to 
that strange expression, which itself is evidence of 
a religious nature in Man, "a Peace that passeth 
understanding," but that there is an eternal Com- 
forter in our being who fills with a secret inspira- 
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tion the springs of trust when all of joy or life that 
is in visible circumstance seems retiring from us ; — 
what can be the interpretation of this, but that at 
each inlet of our Nature there is a Holy Spirit, 
waiting for every opportunity to pour Himself in, 
soliciting recognition though not enforcing it, — that 
our Being at every point of spiritual sensibility is 
in no way dependent on circumstance, and has its 
real ground in God? 

Devotion, to use an expression which cannot be 
used too often, to draw forth the meaning of which 
would be a spiritual education, is " the life of God 
in the soid of Man." For when we are merciful it 
is a Divine prompting we are honouring, and we all 
may know that the utmost mercy we have is an 
immeasurably small part taken up into actual being 
of the gracious prompting that is moving in us ; — 
when we are pure, or sighing after Purity, a Holy 
Spirit is imparting Himself; — when we are hoping 
against hope an underlying Love is buoying us 
up : — all these emotions would be unknown to us 
if our spirit at each of these inlets had not secret 
suckers in God. Mercy, Holiness, Love, eternal 
confidence in Good, — ^these belong to the Life of 
God : — what measures of them live and move in us, 
— to what extent do we desire and suffer the Father 
to spread Himself through the souls of His children, 
—how far do we jdeld to Him our members, that 
He may use our bodies as instruments of Eighte- 
g2 
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ousness, to express in our living deeds His eternal 
Life, the goodness that is for ever active in Him ? 
What portion of God's Life, of His Sanctity, of BKs 
Tenderness, of His benign Activity, of His untrou- 
bled Peace, of His supreme regard for Holiness, 
lives also in us ? — for that is the meaning and the 
measure of our Devotion. 

Now to draw our Devotional character as a branch 
of the Christian Church, and to compare it favour- 
ably or unfavourably with that measure of the Life 
of God which is expressed in other Churches, is 
what I will not undertake to do ; but this I will 
say — that so far as freedom from artificial obstruc- 
tions can do anything for us, so far as a belief in 
the dependence of the Nature of Man on the Nature 
of God as the welling spring of aU that is good in 
us, can open our souls to expect Sowings of Life 
from the Holy Spirit, and hold us for ever in the 
habit of devout waiting and expectation, — ^we are 
utterly without excuse if we fall behind in the 
power or the manifestation of any grace. I know 
that our Theology will not necessarily make us 
religious, — that the smallest portion of a true faith 
taking living hold upon the soul, will bear richer 
fruit than the most perfect scheme of doctrine that 
lives only in the intellect ; but, on the other hand, 
I know that to feel that holiness is natural to Man, 
and not imnatural, ovght to be a free spring of 
Life, — ^that to be delivered from all dark and dis- 
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piriting views of the relations of God to Human 
Nature ought to make Piety an irrepressible senti- 
ment, — ^that to see in Jesus Christ the normal 
intercourse of the human child with the Heavenly- 
Father ought to help us to be one with God,- — and 
that if we can profess aU this without being devout, 
if we can take Jesus as the Mediator to shew us 
the Father, and yet do not receive the Father as he 
received Him, it can only be that no living Faith 
apprehends that blessed Truth, — ^that we stop at 
the letter, and have never got to the spirit of that 
filial relatioa I know that a vitaHzing Faith is 
the mightiest of all influences, — ^but I know also 
that, other things being equal, it must ever be better 
to see God as He is, than to see Him as He is not, 
— and that the Faith which sees Him as the infi- 
nite Original of the soid of Jesus Christ, and is 
troubled with no other Theology whatever, affords 
blessed aids to Piety. How far our Theology is 
taken up into our Faith, or, what is the same thing, 
how far a living Faith has furnished the data of 
our Theology, is known to God only, — and only 
that portion of it which is so taken up leavens our 
life ; but we must not on that account disparage 
the natural power of Truth, — ^for if it bears little 
fruit, that is owing not to it, but to our little Faith 
in it, — that is, to our want of Eeality in lajdng 
hold upon it. 

I can only enumerate some of the particulars in 
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wliich our views of God and Christ (mgkt to feed 
the intense life of Devotion. And primarily, God 
is One: there is no confusion of Persons — one 
Spirit is the source of all our blessings, the centre 
of aU our thoughts : there is but One without us. 
One within us, — in whom we live, and move, and 
have our being, — to whom all aspiration ascends, 
from whom ^31 joy emanates, and aU holy influence 
comes. The Father is All in all — ^with Him alone 
we have to do. If we look with imspeakable rever- 
ence into the face of Christ, it is only that we may 
see how Ood is mirrored in the harmonies of a 
human Soul that by His grace loves and under- 
stands Him, — it is only that we may be carried 
upwards and left alone with the Father. Now to 
exhibit how this gathering into one focus of all the 
rays of light that are spread over this glorious uni- 
verse, or that flow to and from our own souls, ought 
to give to Piety a life at once natural and intense, 
take in painful contrast the opening supplications 
of the Litany of the Church of England. Each of 
three Persons is severally and successively prayed 
to, as being each alone perfect and absolute God, — 
and then, in ^fowrth supplication, the three Persons 
and Prayers are collocated into one, — as though the 
object was to guard against any possibility of mis- 
take or of offence, — first by an exhaustive enume- 
ration, and then by a collective act. But how, 
after praying to three Persons in three consecutive 
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sentences, is the soul to concentrate itseK on One 
indivisible Spirit? Nor will the spiritual difficulty 
be removed if it is said that each of the Persons is 
not prayed to as absolute and perfect God, and that 
this character belongs only to their collective unity, 
for then follows the inevitable result, tiiat there is 
no one Person in whom all Perfections are united. 
What ! is not man made in the likeness of God? 
Is not Jesus Christ His Image? Are, then, the 
Perfections distributed through three Persons in 
Heaven, which have yet to be mirrored in harmo- 
nious unity in the single soul of a creature so feeble 
as we are? Has the Godhead three co-operating 
Persons by which to solve a moral problem which 
we must solve in one? This makes an inextricable 
tangle, in which Kety could not live except by 
following its divine instinct, and forgetting Theo- 
logy. We adore a God who unites all Perfections 
in one Person. Our Father can forgive. Sanctity 
and forgivingness, rectitude and tenderness, are no 
more incompatible in Him, than they were in the 
soul of Jesus. He needs no aid from any other 
Person to enable Him to shew mercy, and yet not 
stain His own holiness. Our Lord drew His Image 
in that father who when he saw his repentant child 
a great way off, ran and fell on his neck and kissed 
him. But what are we to think of an Almighty 
Father, in whose personal Nature there are not 
resources enough to save His own children, or to 
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receive them to Himself when they are contrite? 
Owr Father never separates HimseK from the human 
heart, though the human heart turns itseK from 
Him: He dwells in it for ever, waiting to be 
known. What are we to think of an eternal Father 
who cannot he a Father as every human heart un- 
derstands that relation, — ^who cannot shew Himself 
a Father, unless in Bos substance there are two 
other Persons who, co-operating with Him, combine 
the power of their attributes? Can filial Kety 
concentrate itself upon that God ? 

Again, not only do our spirits adore One Holy 
Spirit in whom all Perfections dwell, — we have 
also the human Image of those perfections in One 
Person. To us there is no more confusion in Christ 
than there is in God. We understand through him 
what is meant by the Image of God in Human 
Nature, — we understand what Human Nature be- 
comes when God's Spirit fills and rules it ; but if 
there were two Natures in Christ, one Man and 
the other God, or an eternal Son or an Archangel 
within a human body, the value of the Image to 
us as a means of ascent to God the Father is utterly 
destroyed, for it is that of a complex being, — and 
we can form no conception of what the one Nature 
would be if the other was withdrawn. In Christ, 
too, we have the perfect example of himian Piety : 
in the seventeenth chapter of the Gospel of St. John 
we have perfectly represented the most difficult of 
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all spiritual conditions, the highest of all human 
Eevelations, — the spirit of a Child in absolute com- 
munion with the spirit of the Father : but how 
could we be inspired by the devotion or submission 
of a Being who was God in his own Nature, or who 
only wore the outward mask of ours ? How could 
that aid us ? How could we escape the impression 
that it was merely scenical, factitious, and unreal? 
Once more : our Eeligion is nothing technical or 
apart — neither Man nor Nature are separated from 
God : we go into no closet shut off from the uni- 
verse when we meet our Father in His Temple : 
our highest thought of Him is fed by the free natu- 
ral sentiments of our daily lives : our soul is His 
dweUing-place, and all things in heaven or earth 
are His organs of manifestation. I will not draw 
the contrast by describing a Theology which is 
avowedly the remedy for a moral Nature denatu- 
ralized, and for a material universe desecrated, from 
which the Holy Spirit has departed. I wiU only 
say that such a Eeligion professes not to be in har- 
mony with natural sympathies, and remark what 
has so often been observed, that aU the spontaneous 
movements of religious Thought in our highest 
literature, aU the lyrical utterances of the Soul 
ascending on free wing to God, move within the 
range of our sympathies, the circle and attraction 
of our Truth; it is Unitarian, not Trinitarian, in 
its form of expression, — and that, no matter to what 
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Christian denomination the worshipping spirit may 
belong; nay, I should be even more willing to 
have this statement tested by the orthodox Words- 
worth than by the heretic Milton. 

And lastly, onr Eeligion leaves our Devotion 
open at all inlets for fresh influxes of God's Spirit : 
we have closed no channel of Truth or of Emotion : 
we have kept ourselves apart from that most mar- 
vellous of all presumptions, that we have exhausted 
the sources of Eevelation, drawn out of them the 
fullest Image they have to give, and stereotyped 
the Infinite. We are free to receive and to shew 
forth God as He may manifest Himself in our 
Souls, or through the natural power of His two 
great symbols, Christ and the Universe, — and the 
life that springs from the Source of life we have 
left in uninterrupted communication with Him from 
whom it flows ; we have committed it to no dead 
words either of Creed or of Eitual to define its 
volume or compress its growtL We have dele- 
gated it neither to Articles nor liturgies to be the 
final symbols of the Grace of God, — ^to express for 
ever in forms unchanging the measure of our Truth 
or the fervours of our Communion. 

Whether our Devotion has been in any way 
commensurate with these fostering influences from 
God and from His Truth, I would deem it not 
healthy to ask Certain I am that Devotion never 
will be kindled by our applying to it the irritant 
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Btinmlants of our own discontent with its condition, 
— ^that never will it warm and grow under the eye 
of our criticism and inspection, — ^but only by turn- 
ing its own eye outwards in self-oblivion upon its 
glorious Object If we have any reason, or suspect 
we have any reason, to be dissatisfied with our 
Piety, we must neither fret at it nor scold it, but 
simply hold our souls to receive the blessed Image 
of Him who alone can feed it from Himself Self- 
examination will never bring a divine glow upon 
any of the springs of our spiritual life ; the only 
examination that can transfigure us is the know- 
ledge of ourselves that comes from the light of 
God shining iato our darkness : only when we look 
into His face do we know how poor we are, and 
yet how infinitely rich. You know it is commonly 
said by others, and I suppose believed, that our 
Piety is cold, — though wlio could be blameless 
judges of that, or whai instruments God could have 
given them to make such measurements, it might 
be difficidt to say. Yet is it always weU for us to 
know how we appear to others who are not of us — 
what testimony we unconsciously give of or against 
ourselves ; not that they know us, or can know us, 
better than we know ourselves, — ^far from it ; but 
that, looking, as they do, from the outside, they 
may detect a symptom that is invisible to us, 
though they are quite unable to follow it down to 
the roots of life and tell us what it indicates, and 
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Jmow absolutely nothing of our disease or of its 
cure. 

Whence, then, this appearance of coldness? — 
for the appearance at least is, I suppose, testified 
against us. Will it be said, that is owing to our 
Faith? If so, wiU any one tell us what element 
is absent from our Devotion that appeared in the 
Prayers of Christ? I speak not of their intensity 
— ^for who prayed like him ? — ^but of the elements 
of Faith, the doctrine of God, that fed that inten- 
sity. It cannot be owing to our form of worship, 
for we have that in common with the most emo- 
tional Christians, — and the Churches that use most 
of Eitual and of Liturgy are commonly praised as 
bulwarks against fanaticism and the irregular fer- 
vours of the spirit. Or, is it that the spiritual 
atmosphere in which we strive to breathe is too 
pure for us — that we use too little of symbol in 
using only the Universe and Christ? Is our Kety 
really cold, or does it only appear so to others 
because we do not use their media of expression? 
When the Eoman Catholic falls down before his 
symbol on the pavement of a Church, apparently 
absorbed in the midst of careless and shifting 
crowds, — ^be it the Eeal Presence on the Altar, or 
the Virgin Mother within her shrine, or the reflec- 
tion of God from some sainted face whose flesh the 
spirit has worn away, — is there more of real feeling, 
reserving for the present the quality of the feeling, 
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because there is more of the intense and passionate 
sign? We naturally think that there is more, 
because we see more of its expression What is 
the reason of that peculiarity which must have 
struck all observers with astonishment in Catholic 
countries, — the utter absence of reserve in giving 
open expression to the secret worship of the soul, 
in going through all the attitudes even of a rapt 
Devotion, in the presence of those who are only 
idle spectators ? Does it not go along with habitual 
symbolism, with consecrated media of expression, 
with formidated worship ? Is not the soid casting 
itseK upon the recognized vehicle, rather than car- 
ried face to face with the living God? If spirit 
was meeting Spirit, could there be this intense 
engagement with the outward sign ? Woidd that 
abandonment of all reserve be possible unless the 
soul was alone with God, or in a community of 
worshippers where each spirit was felt to be as in 
a closet of its own? If not, then are we to media- 
tize our Devotion that its flame may bum more 
thickly — that we may have less reverence and 
reserve in giving it expression ? Are we to have 
less direct commimion with God, that through sym- 
bols and litanies we may speak more freely of Him ? 
It may seem a strange fact that Christianity should 
not yet have moidded itself into a perfect form of 
worship, universally accepted ; but the fact that it 
has not, may indicate that it was not intended to 
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do SO, — ^that in every Church, as in every Soul, and 
in every fresh act of the Soul, the Spirit must be 
newly bom. 

StUl, we may learn much from what others think 
of us, though thoroughly they know us not, — and 
for my own part I have no disposition to deny that 
our religious sensibility is far indeed from being at 
once vital and free, — ^that there have been some 
things in our education, and some things in our 
inherited habits, which have tended to make our 
Piety rather a state of feeling towards God, than an 
act of intercourse with Him, — ^rather reverent in all 
our relations to Him, than in living communion 
with Himself — ^bringing to Him our offerings rather 
than opening our souls to His Spirit ; — ^that this is 
the atmosphere in which many of us were nurtured, 
an atmosphere of feeling most solemn, trustful, duti- 
ful, and submissive, but not affectionate towards 
God, not looking for impulses from His Spirit, and 
therefore impairing all intense experience, aU genial 
fellowship, — a complexion of devotion derived from 
a religious Philosophy which I trust is now utterly 
departing from us. Am I an enemy because I tell 
you this truth ? 

It may also be doubted whether from a long an- 
cestry we have not inherited too much — from habit 
now, rather than from any existing preference — of 
the Puritan predominance of Preaching, — whether 
this is not too much the central interest of our 
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pubKc services, — ^whether Worship, and the calm 
deep influences of praise and prayer, are what we 
most supply, the restoratives of the soul that chiefly 
we find here. Yet the spirit of a Church must be 
derived, not so much from instruction, weighty as 
that may be, as from its frames of prayer, its media 
of devotional sensibility, its hymns and utterances 
of aspiration, its modes of approach to the heavenly 
Grace, the influences that descend upon it from God, 
— ^nor can anything be more painftdly unsatisfying, 
draining away all the deeper life, the holier atmo- 
sphere of the soul in any Church which it charac- 
terizes, than when worship is made subordinate 
that the human orator may stand fortL I have 
always felt that the Church of England drew much 
of its life from its constant use of the Book of 
Psalms as a part not of its instruction but of its 
devotion, from taking up into the heart in direct 
acts of worship its intense recognitions of God in 
the midst of all those experiences of life which are 
common to us all : and I rejoice that this much of 
the most genuine inspiration, breathed into and out 
of our universal human discipline, we have taken 
into our weekly utterance here. What we should 
bring to the House of God is a seeking spirit: what 
we should desire to take away is a frame of heart, 
steeped in the sense of imseen things, fresh and 
tender with the cool dews of Heavenly Grace, braced 
for Goodness by the nearer presence of the AU- 
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Good, taken for a time irom. cark, and care, and 
transient fetters, into the open eternity of the Fa- 
ther's Love. 

The question that remains, — ^What modifications 
do our Doctrinal and Devotional characteristics 
introduce into the more private and personal por- 
tions of our Church administration? — opens a very- 
large field of reflection, too wide to be fully traversed 
here and now. I can only state in outline our dis- 
tinctive condition in this relation, out of which our 
actual habits have grown in a more or less legiti- 
mate way. 

There are three ideas of EeUgion, co-existing in 
Christendom, corresponding to which there are three 
ideas of the Pastoral ofl&ce and character. Eeligion 
is regarded as Salvation by the efi&cacy of a Pkiest, 
and then the Pastor is a spiritual magician : that is 
the Sacerdotal and Eoman Catholic idea. Eeligion 
is regarded as Salvation upon dogmatic conditions, 
by the efi&cacy of Belief in Doctrines, and then the 
Pastor is a trained instrument for maintaining at 
a fixed heat certain Doctrinal assurances : that is 
the orthodox Protestant idea. Eeligion is regarded 
as Salvation by the efi&cacy of the Spirit of God 
received from communion with Himself, through 
the holiest of His children, and all His mightiest 
symbols, — and then the Pastor, according to the 
measure of grace given unto him, is the awakening 
and sympathizing friend: and this we believe is 
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the Christian idea. Now with those who hold 
either of the first two ideas of Eeligion, the fiinc- 
tions of the Pastor remain for ever the same, and 
never can cease to be required: with those who 
hold the third, they are continually varying, not 
only from generation to generation, but from indi- 
vidual to individual, — and in fact must be utterly 
indeterminate, — that is, can be determined only by 
tact and mutual understanding in each individual 
case. In a Church which saves by Baptism, by 
the Confessional, by Extreme Unction, by priestly 
Absolution, the Pastor's way is clear : in a Church 
that saves by faith in Creeds, and that has only, 
as it may, to make good from time to time the rents 
that the growths of Nature are continually making 
in the Church garments, again the Pastor's way is 
clear. But if, instead of this, not Creeds, not Eites, 
not Sacraments, but Communion with the Spirit 
of God, and the inward life of the free Soul, is the 
aim and end, — then who will map for us the way? 
We may have friends from whom our soids hav^ 
no secrets, but we will not consent to have ofl&cial 
advisers, claiming in virtue of a profession to enter 
our most consecrated reserves, and lay their touch 
upon the holiest fountain of our tears. There is a 
freedom and activity of the pastoral ofl&ce that 
marks not a high, but a low state of religious char 
racter ampng a people. May I mention that it 
once occurred to me to walk with one who was 

H 
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then the most aged and learned of our Dissenting 
Ministers, — ^that in one of our most crowded streets 
he stopped a person with all the external appearance 
of refinement and just seK-respect, and after some 
casual conversation openly put to him this question 
in my presence, with less reserve than a physician 
in the presence of another would have asked about 
his health — "How is it with your soulT — and 
received the ready, imembarrassed answer — "In 
firm faith on the merits of our Lord/' I felt at 
once what a different religious world from ours is 
all round about us, and how the silence of deep 
feeling may be mistaken for the absence of feeling. 
I have said enough to indicate a peculiarity of con- 
dition on which I wiU not dweU. I am satisfied 
that you do not desire your Minister, in the time 
that remains from thought and study and the poor, 
and some public service to the community, to dis- 
sipate his life and mind in a mere social activity, 
in imdirected visits, and accidental seekings of you 
without special object when and where you may 
not be foimd ; — and I have equal confidence that if 
he only makes free tender of himself wherever a 
religious way opens, you will not suffer him to be 
injured either in his own spiritual experiences, or 
in your spiritual regards, by leaving him in igno- 
rance of any privilege of intercourse which in any 
of the deeper moments of life you might wish to 
accord. 
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And now, to recur for a moment to the allegation 
against us of coldness and feebleness as a sect, 
though sect we are not, — ^^hat is, we do not sepa- 
rate ourselves from the Universal Church, — ^may I 
offer a word of mixed encouragement and counsel? 
Our religious atmosphere seems charged with rest- 
lessness, and we are largely engaged in the least 
edifying of all employments, — self-criticism spoken 
in public. Now I deem that there is high wisdom 
and religion in being content even with our defi- 
ciencies, if they seem to come out of our providen- 
tial lot and position, and not of voluntary fault 
or any uncongenialiiy of heart. Let us rest — ^not 
abide, but rest — ^in what we are, if what we are is 
only genuine and dutiful, — ^let us wait and work 
patiently within the sphere that is cle^ to us until 
God elects us to something better, and not corrupt 
our hearts by the aimless motions of a blind dis- 
content There is much of lamentation that seems 
to me utterly unhealthy ; it may ground itseK on 
many discouraging facts, but it is not wise in its 
issues, nor refreshing in its own spirit It may be 
that we are not the Church, nor the men, . that the 
times require, — but not the less we are what we are 
by the grace of God There may be . multitudes 
waiting for a word to be spoken to them with power, 
but if we keep back no word that is given to lis, 
then they must wait tiU God sends the servants 
who are inspired to speak the word they want 
h2 
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Meanwhile what is our duty ? Is it to be blind to 
these things? Is it to be satisfied with ourselves? 
Is it to faU into any languid fatalisms ? No, — but 
to be faithful and true, and ever hopeful, because 
God knows where and how He wants us ; and i^ 
without any known unfaithfulness of ours, we are 
weak and small, then let us be content to be weak 
and small, and make no swollen efforts at greatness. 
For my own part I am contented to see a great 
work waiting to be done, and to know that not yet 
are we equal to the doing of it, if thaty though no 
doubt it is humanly depressing, is yet the discipline 
that God has provided for us. But if I am con- 
tented to wait God's time though I see as it were 
the coming glory, and know that others will gather 
it, — that at a day, perhaps not far distant, some 
Man sent of God will speak the word that will then 
seem so clear and simple that a child might have 
uttered it, and we shall all wonder how we missed 
it, — a word before which our sects shall disappear 
and roll together like drops of water, — ^there yet is 
one thing with which I will never be content, and 
that is, to hold back one word of the Testimony that 
is given to us in the measure of utterance that God 
affords, — nor to suffer others to hold it back with- 
out planting in their conscience the broken barbs 
of aU those arrows of light which their faithlessness 
has quenched. 
A recent critic upon our Body has spoken of 
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those of our faith who, having opportunity, give no 
public testimony to what most commends itseK to 
their inmost hearts, — who, by deliberate choice, 
habitually hide themselves and their convictions 
in the throngs of a popular worship, unite in prayers 
which they know that they will criticise and reject as 
they are uttered, and statedly stand up appearing to 
attest Creeds which they disbelieve, — who do what 
they can religiously to corrupt their souls by resort- 
ing to a Eeligion which in all its essential features 
is, as they think, not above them but below them, 
— towards which they are constrained to feel, justly 
or not, that their own souls have truer things to 
offer. In defence of these practices I have no word 
to say : I surrender them unreservedly to the critic's 
reprobation. "Whatever may be just judgment on 
those who so act, for though judges of conduct we 
are not judges of persons, to their own Master they 
stand or fall, — yet this I hold for certain, that no- 
thing in his religious life can more effectually cut 
a man off from the real power of Eeligion than the 
habitual submission of himself to a form of Eeligion 
towards which he feels, or thinks he feels, his own 
superiority. It is very dangerous trifling with God 
and his own souL A man must have extraordinary 
confidence in himseK who dare venture upon it, 
knowing what he is doing. Eeligion is a Power 
above us, in all its aspects and influences, or it is 
worse than nothing to us. To be able to criticise 



102 THE UNTPABIAN POSITION: 

it, to have to patronize and tolerate it, and yet to 
accept it and bear our witness to it, and present our 
souls to its habitual operation, is certainly an atti- 
tude in which we are turning away from our best 
thoughts of God. And if any one is so false-sighted 
as to refer in justification of these practices to the 
noble men and Christian heroes whom aU Churches 
have borne, we have only to say that these noble 
men and Christian heroes were both inwardly and 
outwardly true, their profession was their confession, 
a vital faith to them. I attribute no powerlessness 
or corruption to what men really believe, — ^but to 
what they do not believe, and yet prefer to act as if 
they believed. Mighty works of faith may come 
out of any real communion with God : but for us 
the living power has departed from any Eeligion 
that is no longer our honest communion with Him. 
It is on this account that members of other Churches 
who shew, not a large spiritual sympathy with us, 
for that is most Christian, but that their fundamen- 
tal convictions are estranged from their nominal 
profession, always afflict me with a deep melancholy. 
It is not that I judge or condemn their hearts — ^that 
would be deeper melancholy still most presump- 
tuously incurred : but that in all their outward life, 
in all their pubUc connections with Eeligion, for 
them it is inevitable that the Salt has lost its 
savour. Mighty and prevailing we cannot make 
ourselves, though the faith we profess is our highest 
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thought, and we speak because we believe, — ^but 
honest and long-suflfering, shewing no false signal 
to the world, we can all be, — sitting patiently by 
what the spirit and the word commend to us as the 
Wells of Truth, though they seem cold as Death, 
till God Himself comes down to stir the waters with 
no simulated Life, and to quicken all that is latent 
of their healing power. Let us, on the one side, 
have no cowardice, and no concealment, and no 
holding back of the hand from what it finds to do, 
— and on the other, no eager and wasting restless- 
ness, and no infidel despair. I hear and read much 
about our not fulfilling our Mission with which I 
have no kind of sympathy, — which seems to me to 
partake more of human ambition than of divine 
obedience. If any man can do better let him do it 
— if he can speak better let him speak it — ^but let 
him not waste his breath or time in idle meanings 
about what he caUs success, — ^unless he means suc^ 
cess in saving sinners, — nor canker his own fresh- 
ness and naturalness by judgment of his brethren. 
To all such I would say, — Shew us the way if you 
know it — give out the light if you have it — ^let aU 
men hear the word of Truth that is in you — ^let 
them gaze upon the face of a diviner Beneficence if 
it has dawned upon you — shew us that you really 
have what is fair and good, and we wiU follow you 
with blessings, — but if you have none of these 
things, we will not regard your restlessness and dis- 
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content as a divine sign — ^if you are only impatient 
with what is, and will not wait for God to evolve 
what is better out of your simplicity and truth, you 
may see with a very keen and bare eye into the 
poverty of the Actual, but the serene beauty of what 
is Coining has not yet risen on your souL — Let us 
beware lest when we are wearying ourselves with 
what we call our want of success, we be impatient 
only that God has not given greater glory to our- 
selves. 

Yet these are not Enemies ; for they have desired 
to teU us the TrutL They may be great Benefac- 
tors to us in disturbing our sloth or self-satisfaction 
— if these things cling to us, as assuredly they do — 
and yet the divine lesson may be in a direction 
which they do not suspect. 

Let us be ever ready to yield ourselves to God 
to do with us what He wills, ready to receive iBpom 
Pim what He is ready to give, — ^to take the place 
in His Temple that He assigns us, serving in that 
place with absolute simplicity, waiting in hopeful 
faith, — ^but not be too eager to flame among the 
pinnacles, if yet for His own purposes He wills us 
for a time to remain among the hidden stones. 
The Master himself was once pressed to take a 
short and brilliant way to outward success, and 
only answered, "Thou shalt not tempt the Lord 
thy God.'' 



V. 



THE SPIEITUAL UNITY OF GOD 
EEFLECTED IN CHEIST. 

PsEAOHED Not. 13th, 1859. 



2 Cob. iii 17, 18 : 

"now THB LOBD is that spirit: and WHBBB the SPIBIT Of THE 
LORD IS, there is LIBBRTT. BUT WE ALL, WITH OPEN FACE 
BEHOLDING AS IN A GLASS THE GLOBT OF THE LOBD, ABE CHANGED 
INTO THE SAME IMAGE FBOM GLOBT TO GLOBT, BYEN AS BT THE 
SPIBIT OF THE LOBD." 

THE Evidences of Eeligion are not of a demon- 
strative character: they appeal to sentiment 
and create FaitL It is apparent, were it only from 
the conflict of opinions, that the Character of God, 
the Futurity of Man, the Mediatorship of Christ, 
do not belong to the class of scientific or logical 
Truths. Neither can any spiritual conviction be pro- 
duced solely by historical evidence : for History is 
made up of Testimony, and Testimony relates to 
the Past, and cannot convey that present and per- 
sonal consciousness of a living God which is of the 
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essence of FaitL Personal Eeligion consists not in 
the knowledge of what God did, or of how He mani- 
fested Himself, in times and lands remote, — ^but in 
the feeling of what He is and does within each of 
our souls this day. Personal Eeligion is personal 
experience of God : and Testimony does not impart 
experience. But it puts us in possession of the 
experiences of others, — and the experiences of others 
may be so kindred to our own that we are prepared 
and pre-disposed to receive and to assimilate them, 
so as to have what exists in us only as a feeble spark 
raised and developed by the intenser fire that God 
has kindled in mightier or more faithful natures. 
And thus History, though not the evidence of God, 
nor the evidence of Immortality, may yet convey to 
us a moral atmosphere from the kindred and sub- 
limated experience of holier beings that passes like 
a warm breath of life over the soul, and quickens 
the latent fire to heat and flame. 

And so with the other departments of Evidence, 
as they are called. Nothing sensible is of the 
nature of God: nothing sensible is like to God: 
but if God made the human soul in the likeness 
of Himself and also made q}1 visible Nature to 
symbol some portion of His own attributes, then 
whenever our souls come into earnest contact with 
Nature, the material symbol of His Power or Love 
may so act upon a mind made in His image, as to 
raise in us the irresistible consciousness of a mighty 
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and mysterious Spirit in some commtmion with 
OTiir own, — of something in our own nature akin to 
the Spirit that made the universe, — and the God 
who is within us, and the God who is without us, 
be palpably revealed It is not that our intellects 
draw this inference from Nature by any logical 
process, but that God has so formed and fashioned 
us after Himself that Nature, being also fall of 
Him, casts our souls into these frames of sentiment, 
impresses this feeling upon us. We spiritually 
receive it ; we do not logically deduce it Nature, 
like a signet of God, imprints the Image and Super- 
scription of the Almighty upon souls that His 
hand hath also prepared for the impression. The 
immediate evidences of God are all in the original 
constitution and direct experiences of our own 
souls ; and only kindred manifestations of HimseK 
in His mirror of the imiverse, or breathed to us 
from the nobler souls of others, draw these internal 
evidences into fuller light, as heat develops heat 
Eeason itseK is not so much an independent instru- 
ment by which we discover God, as it is a ray of 
God in us. It is God witnessing to HimseK, be- 
cause He has given us of His own Spirit "What 
man knoweth the things of a man, save the spirit 
of man which is in him ? Even so the things of 
Gt)d knoweth no man, but the Spirit of God. Now 
we have the Spirit of God, that we may know the 
things which are freely given us of God." This is 
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the instruction of St. Paul ; and the old Hebrew 
mind knew it well "The spirit of man is the 
candle of the Lord : and the inspiration of the Al- 
mighty giveth him imderstanding/' Strange that 
this, the elementary truth of all Eeligion, should 
still have to be taught, and by so many be regarded 
as a dark saying — strange that in these modem 
days, though Christ has come between, we hare 
scarce yet attained to the spiritual insight of Solo- 
mon or Job ! Our Father has quickened us with 
His own Spirit, and every vivid manifestation of 
that Spirit swells the derived nature that is in us 
with a fuUer wave from the infinite light. Thus 
only can we personally know Him. 

And hence I believe that nothing, in the way of 
language, could be more fitted spiritually to mis- 
direct us than the established expression, "the 
Evidences of Eeligion," — as if Eeligion was the 
acceptance of a proposition that was proved, instead 
of the consciousness of living relations to a living 
God personally recognized. Eeligion has no irre- 
sistible evidences except in spiritual experiences. 
The real evidences are not argumentative proofe of 
God's existence or character offered to the mind, — 
they are living manifestations of Him presented 
directly to the souL The evidences that are worth 
anything are not reasonings, but facts of the Spirit 
which witness to us that our souls have a Master, 
an Inspirer, a Comforter, a Judge, who is not ou]>- 
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selves. What are the evidences of Eeligion when 
God speaks in the conscience? The state of the 
soul itseK is the only proof of the immediate action 
of the Holy One : there is no third person or thing 
between ns and Him. — What are the evidences of 
Eeligion when the midnight heavens raise in ns 
the awe of an Almighty Presence ? There are no 
evidences that can be offered in the form of an 
argument, for no premisses can involve an Infinite 
Being unless they first assume it; but there are 
manifestations of a living God in those serene out- 
goings of His Power which appeal to sensibilities 
that His own hand has strung, and create the direct 
conviction and mysterious sympathy which breaks 
out in the adoring worship of the Psalmist : " When 
I consider Thy heavens, the work of Thy fingers, 
the moon and the stars which Thou hast ordained, 
what is Man that Thou art mindful of him, and the 
son of Man that Thou visitest himf — What are 
the evidences of Eeligion when Jesus Christ shews 
us the Father? There are no evidences but a spi- 
ritual apprehension of the human Image of God's 
Goodness, and if we have no eyes to see tfiat, Testi- 
mony, miracles witnessed or miracles reported, will 
no more convince or convert us, than they converted 
the Jews who knew not the Father nor him, who 
could not see the Divine lineaments in the form of 
a Servant : it is not logical reasoning, but spiritual 
manifestation, the shining in our hearts, as the 
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Apostle says, of the light of the knowledge of the 
glory of God in the face of His Son. And thus all 
that can with any truth be called Eeligions Jlvi- 
dences are our spiritual experiences themselves, 
which are either the direct action of God's Spirit 
upon ours, or the action of His Spirit upon us 
through the medium of the universe, which is His 
. mirror, or through the mediation of one of His 
children who is in fuller communion with Him 
than we are, and therefore manifests Him more 
mightily than we do, — until the manifestation 
reaches its height in that Son of God and Man 
in whom was the fulness of the prophetic spirit 
and the filial life. 

It is true that History has preserved for us the 
mightiest of these manifestations: we owe it to 
Testimony that we are now in possession of the life 
of Christ ; but it is not within the province of Tes- 
timony to prove that Life to be divina Testimony 
brings it within our ken, and the collective Soul of 
Humanity judges of it for itself or rather indeed, 
such is its intrinsic divinity, is judged by it an4 
takes its impress. Books, which Lord Bacon so 
nobly calls the Ships of Time, haye borne it to us ; 
but books, no more than ships, make or prove the 
value of the Treasure they convey: it bears iA 
itself as soon as it is presented to us its testimonials 
and signatures of worth : no — our Lord, as of old, 
receives no testimony from Man in this sense ; — 



REFLECTED IN CHRIST. Ill 

God Himself is his Witness when He finds for 
Himself a new access to each man's soul through 
His Image in His Son ; and without this more vivid 
consciousness of the eternal Spirit through our 
intercourse with him who had it without measure, 
Christ himself has never touched us at all; we have 
no faith in him, and no irresistible evidence that 
he was sent of God. 

But if Faith is the result not of logical argument, 
but of spiritual experiences, how is it to be pro- 
duced in those who simply avow that they have no 
such experiences ? By no process of reasoning can 
you put other men in possession of your feelings. If 
the manifestation of God that moved U8 wiU not 
move ihem, we have no other means at our com- 
mand. If a man is insensible to the religious power 
of the external universe, of the mountains or of the 
midnight sky — if these awaken in him no spiritual 
emotions, Logic will not help him. We can but 
present again and again the influence that quick- 
ened the sense of God in ourselves, striving to 
remove whatever might intercept its action. We 
can argue no man into a spiritual experience, into a 
consciousness of God, — ^we can only strive to bring 
him into real contact with the objects, — Nature and 
holy men of the order of the Prophets, — ^which in 
our own case were powerful to produce it — ^And 
hence the importance of keeping our souls in much 
intercourse with those whom He has endowed with 
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the fuller measures of His Spirit The invisible 
Eealities of God, the spiritual affections of our 
Nature, the thirst for goodness, for holiness, for the 
perfect peace of love and self-forgetfiilness, lie often 
long hidden and obscured in the depths of the con- 
science, and it may be that only the intense Life of 
some earnest and powerful spirit can reach below 
the surface, get beneath the deadness of our habits, 
and touch us to the quick The force and reality 
with which spiritual affections are expressed in the 
life of another is often the awakening power that 
reveals us to ourselves : and he is the greatest 
Eevealer of God who makes us conscious that we 
have in ourselves some germs of the attributes of 
our Heavenly Father. He who by the spiritual 
attraction he exerts can throw us into frames of 
pure desire, of patience, of prayer, of inward con- 
tentment, of deep confidingness, — ^he it is who has 
unveiled the Image in which we were made, and 
drawn us nigh to the Father's presence. Man has 
not the power, all History shews it, of developing 
for himself, and giving their due place and propor- 
tion to all the divine affections and sensibilities that 
lie hidden in his nature, unless some vivid appeal is 
made to them from the fulness of their action and 
utterance in a living being. Savage tribes of men 
never civilize themselves : the revealing influence 
comes from without. It is the intelligence of the 
parent that awakens the intelligence of the child : 
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its smile is but an answer to hers. It needs the 
visible expressions of goodness in living form to 
animate all the sympathies with goodness which 
God has deposited in our several hearts. It is the 
grace that is in another that first stirs our sense of 
moral beauty ; the holiness that is in another that 
awakens our reverence ; the dignity, and sweetness, 
and might of gentleness in another that chastens 
the natural passions, makes us feel the power that 
lies in forbearance, and transfigures our whole 
type of spiritual greatness. Every one knows what 
power there is even in a tone of voice, in an eye, in 
a flitting expression of countenance, to search us 
through, to find out secrets hidden even from our- 
selves and call them up for judgment, to strip off 
disguises, to expose, rebuke, cover with shame and 
confusion, or to let in the most healing light of 
sympathy, to awaken new purposes, a new con- 
sciousness of the strength that God has put into 
us, and of the encouragement He has vouchsafed us. 
And if there is need of its vivid manifestation in 
another to give distinctness and action to each one 
of the several lineaments of God in us, much more 
must it need the harmonized presence of them all 
in some one perfected human being to enable us to 
understand their living union, tKeir symmetrical 
co-existence and proportion, the full beauty of their 
mutual adjustment and reconciliation. This is the 
power and function of Christ This indeed is the 
I 
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great Atonement This is the harmony of the 
Divine Character itself which men never could con- 
ceive until in Christ they saw the Image of it in 
Human Nature. No man ever conceived the har- 
mony of the Divine Attributes as they exist in one 
Grod, until the world saw that harmony reflected in 
Christ. And this was inevitable, — ^for our own 
Nature is the only basis we possess whence to rise 
to the conception of any higher Nature, — and so 
long as Human Nature and Character was hope- 
lessly disordered and confused, attribute conflicting 
with attribute, it was utterly impossible that we 
should be able to introduce harmony into the Divine 
Attributes, or to think of God after a conception 
which we did not possess. Hence Polytheism was 
simply the unconscious confession of mankind that 
they could not reconcile, or collect into one spirit, 
all the moral manifestations of the Universe. The 
phenomena seemed so conflicting that they could 
not be reconciled with the existence of but one 
God. And so instead of all the Attributes of the 
Divine Nature blending together in one Perfect 
Spirit, each Attribute had a God of its own. Pagan- 
ism could effect no Atonement, that is, no harmony 
in one Person of the Attributes of God. And who 
will deny that there are some traces of this Polythe- 
ism still manifest in our Christian Theology ? Who 
will deny that it is something of the old Polytheistic 
difficulty of reconciling in one Spirit all the moral 
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Attributes of God, perfect Holiness with unstinted 
Grace, inviolable Law with unmeasured Mercy and 
Forgivingness, — ^which has called into requisition 
the hypothesis of three Persons uniting to form one 
God? Our Lord knew no such spiritual difficulty. 
He knew himseK to be the complete Lnage of the 
Father, not of some portion or function of the Deity, 
but of the absolute God. "He that hath seen me 
hath seen the Father.'' In him were reconciled all 
those spiritual Attributes which it is still said that 
it is impossible tp reconcile in God Himself, if God 
be but one Person. And here Christianity itself 
is at stake. We take not the smallest interest in 
a war of Texts ; but we cannot accept a Polythe- 
istic solution of a Monotheistic problem. Neither 
can we part with our Birthright : we cannot hear 
Christ call us God's children, and ask us to imitate 
God as he imitated Grod, and then suffer ourselves 
to be divorced by Theology from all real affinity 
with the Father of our souls. For if God Himself 
could accomplish the spiritual harmony and recon- 
ciliation of His Attributes, only by having the re- 
sources of three Persons in His Nature, then this 
spiritual harmony, or any human image of it, must 
be an absolute impossibility to us, for certainly we 
have no such resources in ours. And if so, — ^why 
then call us God's children? Why ask us to be 
perfect as God is perfect ? Why set us a problem — 
a problem of Atonement, of the Eeconciliation of all 
i2 
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the contrasted phases and qualities of Goodness, to 
which God Himself is equal only because God is 
three, — and can express the inviolableness of Moral 
Goodness in one Person, the tenderness and self- 
sacrifice of Moral Goodness in another, and the sanc- 
tifying presence of Moral Goodness in a third ? The 
absolute spiritual perfection of one God, and the 
fatherly relation of God to every human spirit, — 
these make the essence of our Eeligion. Touch 
either of these, and the whole is gone. And you 
do touch that Perfection when you say that one God, 
in any intelligible sense of one God, that is one God 
in one Person, could not so harmonize the spiritual 
Attributes of His own Nature even as to save from 
destruction the spiritual creatures He had made :■ — 
or if you save His perfection by distributing these 
Attributes through three Persons, then you save it 
by a method that separates us from His Nature, — 
that makes it a mockery to call us His children, — 
and a measureless presumption that we should ever 
think of encountering in our single Person the kind 
of spiritual problem which God Himself could only 
solve in three. And therefore is it, seeing the prone- 
ness of men to divide the Perfections of God, — ^and 
what we might call, as evinced in all Paganism, 
their natural inability to conceive aright of all C9n- 
trasted spiritual attributes dwelling together in one 
Person, that we derive such unspeakable advantage 
from that example of harmonized Human Nature 
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which Christ presents, and are enabled as from a 
true Image to ascend to the Divine Original, to 
some clear comprehension of the glorious harmony 
of God Himself, of the union in Him in infinite 
measures of the contrasted spiritual qualities which 
we find reconciled in His Son. This, the specific 
gift that Christ confers upon mankind, a Human 
Soul in which all spiritual attributes are so con- 
tained and reconciled that it is worthy to be a 
Type of the Infinite Perfection, — ^this, which is the 
Christian peculiarity, the specific way by which a 
Mediator leads us up to God, is formally rejected 
by Theology, and the Perfections of our God are 
represented as dwelling not in one Person, but in 
three. Is He our Father then? Upon that hypo- 
thesis, can it be said in any sense that our Nature 
is made in the Image of His ? Was the spiritual 
harmony of Christ's character effected by this tri- 
personal method, — and if not, then how is he the 
Image of a tri-personal God ? Yet the Apostle says, 
" In him dweUeth aU the fulness of the Godhead 
bodUy." 

We are not dealing with these great matters 
merely as marking differences of opinion between 
sects : if that were aU, we could weU afford to pass 
them by, leaving them for the nourishment of those 
who find nourishment in them : but seeing the dis- 
cord and divisions of the Christian world, and that 
this Theology is manifestly not the healer of these 
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divisions but the cause of them, and how impos- 
sible it is that a method of spiritual harmony should 
be established for Human Nature by those who 
cannot find a spiritual harmony in God Himself 
except upon an hypothesis that destroys ovj: filial 
relations to Him, — ^for a Grod having three person- 
alities might be the Creator, but could not be the 
Father, of a being that has but one, — ^we are thrown 
back upon that primitive Gospel, as the only hope 
of the world's peace, which represents Man as truly 
the child of the Eternal, and Human Nature as 
" complete in Christ," and Christ as the harmonized 
Image of all the perfections of God. " There is one 
God," says the Apostle, "and one Mediator be- 
tween God and Man, the Man Christ Jesus." And 
if Christ cotdd exhibit in Human Nature this great 
spiritual reconciliation, — all holy and all gracious 
attributes meeting together and acting in unison, — 
not limiting or straitening, but enhancing and glo- 
rifying, one another, — ^then how can we deny that 
the infinite God may reconcile His attributes in 
one perfect Spirit, — or why, since He calls Himself 
our Father, assign to Him a tri-personal Nature, of 
which surely ours can never be the Image? Who 
ever looked into the face of Christ, and saw there 
the expression of any conflict of attributes? It is 
said that God's holiness conflicts with his forgiv- 
ingness, — and it has just been said by the most 
recent and the most logical of the Bampton Lee- 
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turers, that Man forgives, not because he is good, 
but because he is weak and sinful, knowing his 
own need : so that the inference is, and from the 
Theology it is a legitimate one, that if we were 
altogether righteous we should be altogether unfor- 
giving. But did Chrisfs holiness ever limit his 
love? Did his forgivingness ever relax his righ- 
teousness? — and forgiveness was his daily work. 
Was he unable to shew compassion? Was he 
compelled to loosen the laws of Sanctity that he 
might pardon? Did he find it impossible to deal 
mercifully with sin and penitence, and cast no 
shadow on his own purity ? And can holiness and 
forgivingness, and all other spiritual contrasts, not 
dwell together in the one Person of God, as they 
dwelt together in the one Person of His Son? It 
will not avail to speak of the Atonement, in any 
sacrificial, technical sense, in this connection: it 
was hefore his death that the real Atonement was 
made, — all the Divine Perfections of the Father 
harmonized and imaged in His holy Child. 

A summary statement of the whole case of Eeli- 
gion, of spiritual Christianity, I imderstand to be 
this. There are in Man the natural lineaments of 
some likeness to God : He is indeed the Father of 
our Nature : but these lineaments exist at first in 
dimness, and feebleness, and disorder. They are 
unable to form themselves into a definite Image of 
that Perfection to which they tend, — and they are 
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drawn forth out of a struggling and rudimentary 
state into symmetry and distinctness only by the 
strong action of one who can exert the attraction 
of a living Power, and shew the serene glory in 
which they culminate. Finding no perfection in 
ourselves — and having no direct access to the whole 
Character of the invisible God, unable personally 
to present Him in full harmony before us — ^whither 
shall we go, or where find any perfect form of 
spiritual symmetry after which to shape the ele- 
ments that are in us ? Even if we could dream a 
dream of perfectness, where would be its certainty, 
or what its authority, if it had no objective reality? 
Conceive the awful loneliness of a spiritual Mind 
wandering through the Infinite with no definite 
Image of its own tendencies and desires — ^without 
a Christ to give a form to its purpose — a sanction 
and a law to its troubled aspiration ! " No man 
hath seen God at any time/* We could not mould 
ourselves after a Perfection that we had not con- 
ceived : and who, — even now, long as Christ has 
been with us, — who, looking upon the disorders of 
his own heart, and the disorders of the world, and 
the mixed aspects of Nature, and the difficulties, 
the seeming contradictions, of Providence itself, 
will be bold enough to say that Man could for him- 
seK have found the Law of Harmony in these con- 
flicting elements, and risen to the conception of the 
one perfect God who is in them and presides over 
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them, and of the one Image of Himself that He is 
ever seeking to develop in ns His children? Cer- 
tain it is that even Hebrew Inspiration, Monothe- 
istic though it was, failed to reach that Law of 
Harmony, and to present to men's souls a clear 
conception of a Universal Father. And, seeing the 
dreadful things that take place in this world of 
ours, things not wrought by Man, but by the very 
act of God HimseK, by the winged Messengers of 
His breath, which of us is confident, if we had not 
received it from Christ, that we could have dis- 
cerned and ever held fast by the faith, that there 
is but one Spirit having uncontrolled Power in this 
imiverse, and that He is all Love and all light? 
Are we sure, were it not for Christ, that even now 
we could believe that it is the same God who to- 
night sends the tempest, and to-morrow smiles from 
the calm heavens upon the cahn waters that hide 
a measureless sum of love and agony ? Can we be 
surprised that even now, in Christendom itself 
except with those whose God is one Spirit in one 
Person, the world is Manichaean, — an evil spirit, the 
spirit of the Air, having an invisible access to men's 
souls, and a monarch's power over their thoughts, 
independent of the WiU of the Father ? We wanted, 
then, what God in Christ has given us, a Spirit 
that, itself passing through the most awftd experi- 
ences, could coUect into one living Character all 
the lineaments of God that are in us, and so hold 
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before us the Divine Image in the full power of its 
attraction, that we see clearly to what we are called, 
and that the call, if we will hear it, is not less but 
more divine when God seems to hide His face. 
We wanted a Spirit that could do this, though 
touched with a feeling of our infirmities, tempted 
as we are, subject to our conditions of discipline, 
to our provocations and embarrassments, and to all 
the earthly clouds that are on our spiritual sight. 
We wanted a Spirit that could do this for us, and 
yet bring us into subjection to no other Spirit, 
but the Spirit of God HimseE That would be a 
Saviour Spirit : to shew us the Father, and be our 
Way, our Truth, our life, on all this dim and peril- 
ous sea. Now, says St Paul, the Lord is that 
Spirit, — ^the Spirit of every manifestation, the Spirit 
of whatever is dark and mysterious in this world's 
Letter, — and where the Spirit of the Lord is, there 
is Liberty — ^yes, there is the liberty of the Sons of 
God, — the liberty of those who owe no obedience 
but to a movement of their Father's Spirit in thena, 
and who obey that entirely. 

All the specific action of Christianity is com- 
pressed into one sentence of the Apostle : " Now 
the Lord is the Spirit : and where the Spirit of the 
Lord is, is liberty ; and we all with open face, re- 
flecting as in a mirror the glory of the Lord, are 
changed into the same Image from glory to glory, 
as by the Spirit of the Lord." 



VI. 
INSPIRATION AND MIEACLE. 

F&SAOHBD Nov. 20th, 1859. 



Johh vi. 44 : 

''no MAH OAN OOMB UKTO MB BXOBPT THB FATHBA WHICH HATH 
SBKT MB DRAW HIM." 

INSPIEATION is our subject : the natural inspi- 
ration of Man, the special inspiration of Christ. 
" No man can come unto me except the Father who 
hath sent me draw him." Spiritual communion at 
its height depends, then, on something that through 
God's grace is, in its measure, common to Him, to 
Christ, and to us. And though the Son reveals to 
us the Father, yet in the first place it is some por- 
tion of the Spirit of God in us that attracts us 
towards its fulness in His Son. Our Lord speaks 
to men not as one apart, as to those who have no 
kindred experiences, but from the heights and 
depths of our Nature's fellowship with the Father 
of our spirits. Only as we have something of the 
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Spirit of our Father can we be drawn towards him 
who was alive to all its inspirations, and had it 
without measure. 

Theology has so misinterpreted Human Nature, 
has so disowned what is highest in us whilst seek- 
ing protections and refuges against God, that we 
have lost consciousness of our spiritual birthright, — 
we have not learned the elementary lesson of Chris- 
tianity, — we tremble, as though we were guilty of 
presumptuous sin, distinctly to utter our conviction 
of a fact which our Lord so long ago declared to be 
a preliminary condition of any communion with 
him, that the inspiration given to him without 
measure is in measure natural to us, and that only 
through some participation of God's Spirit can we 
be brought under the power of its complete presence 
in him. How, indeed, could it be otherwise ? How 
could minds with no common spirit ever meet? 
They must for ever remain mysteries to one ano- 
ther. Is it not by fellowship of spirit that we have 
discernment of God HimseK? Does He not call 
us His children ? Is that only a figure of speech ? 
Do we pray to God in rhetoric? Are we so far 
gone in spiritual hoUowness and falsehood as to 
suppose that God uses towards us swollen and 
unreal words ? Eather, is not Conscience a witness 
that the burden of God is laid upon our souls, that 
whatever is right in God*s sight is also an obligation 
to us, that our holiest thoughts of Him become a 
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Law unto ourselves, so that we cannot violate our 
feeling of His Goodness without a sense of personal 
sin? Weak and dependent though we are, we yet 
can assume no lower responsibility than that we 
are bound by the Eighteousness of God. Whatever 
is His care, we know must be ours also. Whatever 
His providence is seeking, we know that we too 
must work for. Eeligious Man can never divest 
himself of the feeling that aU the aims of God are 
also interests and obligations of ours. If that is a 
fiact, can there be higher or ftdler evidence that God 
is the Father of our spirits ? Our Nature, God in 
our Nature, compels us to take up, so to speak, the 
mighty burdens of His providence ; we can never 
without the consciousness of sin withhold our co- 
operation from any recognized purpose of Hia. 
Those views of the person of Christ which isolate 
him from Human Nature are chiefly melancholy 
for the evidence they afford of an estrangement 
from the first teaching of the Gospel, that there is 
an inspiration of God natural to Man, and that it 
is the germ and groundwork of our Lord's full 
glory. He who knew no touch of natural pity 
could not be moved by Christ's self-denying mercy. 
He that had no seeds of Eternal Life in himself 
could not have them nourished and quickened by 
the living water, and by the living light. 

This was evidenced in the first days of the GospeL 
Only those were drawn towards Christ in whom 
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the diviner spirit was not entirely overwhelmed 
by the prevailing worldliness. All others, though 
attracted for a time by earthly hopes and external 
wonders, went back and walked no more with him. 
Miracles did not convert them. The sick were 
healed, the bHnd were made to see, the dead were 
raised, — but the eyes of their spirits were not 
opened, nor access found for God to their dead souls 
through these outward works of Power. Miracle 
did not give inward inspiration : it only challenged 
the notice of those who were susceptible of being 
touched by the real evidences of a heavenly fellow- 
ship. These might be at first in as great ignorance 
as others of the full scope of his kingdom, but they 
felt something of the Love and Eighteousness that 
was the essence of his glory, and flesh and blood 
did not reveal it unto them but the Spirit of their 
Father. 

You know the strong repugnance which Christ 
always displayed towards signs and wonders as a 
means of attracting followers. He felt that belief 
of that kind was not faith : it implied no identity 
of desire and purpose with the Spirit of God. 
A miracle could penetrate no man's heart with 
a tender, trusting, self-sacrificing Love, — a Love 
through the joy of sympathy made heir of all 
things. Signs of the presence of God's power have 
no natural tendency to convert human affections 
into a temple for God's Spirit. With the Heart 
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men believe unto Eighteousness : Faith is drawn 
forth by the touch of living Holiness and living 
Goodness, however manifested. The Miracles indeed 
drew the gaze of the people upon him, so that his 
divine Wisdom and Goodness, the real evidences 
of his Mission, should have an opportunity of pene- 
trating to their souls. They were Hke that voice 
of God, " This is my beloved Son ; hear ye him." 
It might not have been possible for one like Jesus, 
so meek in majesty, to have arrested public obser- 
vation and held it on himself, had it not been for 
these signals of God ; for, remember, that it was 
not by his writings or his thoughts, but by his life, 
that Christ won the world. Otherwise, in that age 
of men so little kindred to himself, the character of 
our Lord might have been lost to us, because there 
were none to observe its serene and natural beauty, 
to fathom its deeper sentiments, to perceive its pro- 
found and gentle imison with the spirit of Provi- 
dence, to note and preserve for after generations 
the story of its divine beneficence. The Miracles, 
too, were special facts selected for the express pur- 
pose of manifesting the spirit of his Father, — God's 
hand stretched forth in special acts out of the invi- 
sible to reveal that thus He was ever acting, — and 
though wrought by divine Power, the most vivid 
impression they produce is that of divine Goodness. 
Perhaps also, considering the limitations of time 
and circumstance under which he appeared, they 
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were necessary to bring out the peculiar greatness 
of Christ's character, to shew the perfect Maa It 
has been said with a profound truth and beauty, 
that " the combination of the spirit of Humanity, 
in its lowliest, tenderest form, with the conscious- 
ness of unrivalled and divine glories, is the most 
wonderful distinction of this wonderful character." 
Which of v^ could abide the test of being entrusted 
with a superhuman power? Yet how temperate, 
how natural, does our Lord appear in the manifes- 
tations of this greatness ! Even his beneficence is 
not excessive. There is no profusion of miracle 
affording outward relief: he does not violate the 
spirit, or the method, of his Father's providence in 
His natural administration of the world. How 
sublime, too, appear the meeker features, the suffer- 
ing virtues of Christ, when we think of the extra- 
ordinary elevation of his powers ! The eyes which 
wept over Jerusalem were illuminated by the un- 
earthly light of prophecy ! The hands, the feet, 
nailed to the cross, had dispelled disease, and walked 
upon the rushing wave ! That voice pouring forth 
dying prayers, and remembrances of sacred words 
perhaps learned in childhood, providing an earthly 
home for her from whom he had learned them, ere 
he could say, " It is finished," and pass peacefully 
to the mansions of the Father's house, — ^had re- 
buked the storm, and called the dead out of their 
graves ! Truly, if we view our Lord apart from 
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his great powers, we lose the display of his sublime 
dependence upon God, of the submission of his 
faith in disrobing himself of all power when it 
could not be used for his Father's purposes, but 
only for himself, — and the wonderful contrasts of 
his character, the compass of its harmony, would 
have a less ample delineation. — ^These seem to be 
the chief significance of Miracles in connection 
with Christianity, excepting the great miracle of 
the risen Christ in Heaven, which was a part of 
the divine means by which God spiritualized the 
views of the Apostles, — ^with this general addition, 
that they break the causative power which man is 
so apt to ascribe to Nature, and shew that Laws 
are neither causes nor forces, — ^that Gtod's Will is 
the only agent in the universe. 

There are, then, these spiritual facts, fall of im- 
port, that cannot be set aside : — ^that our Lord did 
not rely upon Miracles, or upon any external evi- 
dences, for exciting Faith, for when he appealed to 
his miraculous works it was that the character of 
Mercy in them might condemn those who by ascrib- 
ing them to an evil source were blaspheming the 
Spirit of God, — ^that the Miracles failed to produce 
Faith in hearts not otherwise attracted towards 
him, — and that he asserted for all men some natu- 
ral inspiration, some participation of his Father^s 
Spirit, in the temporary obscuration of which they 
could not feel his attraction, nor perceive his divine 

K 
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credentials. ''No man can come xmto me except 
the Father who hath sent me draw him." 

But what is Inspiration? "What is the living 
power in us that makes spiritual attraction possible? 
Christ declares that some measure of it is necessary 
to any communion with him, — ^not as imparted by 
him, but as a preliminary condition. We under- 
stand this, to some extent, irom a kindred experi- 
ence. The higher order of Thought, the higher 
order of Feeling, requires for its ready apprehension 
the fitting susceptibility, vision and faculty. Some 
men are quickly touched by marks of Immortality, 
by signs of a living and prophetic Spirit in provi- 
dence and the world, where others have neither 
eyes nor ears for these things, and meet nothing 
but materialism. In spiritual susceptibilities, in 
natural inspirations, or organs of Eevelation, there 
is a difference between men, as there is in other 
gifts, though the germs of them are common to us 
alL Now what we call natural inspirations are 
those higher sentiments and faiths which spring of 
their own accord within the soul of man when he 
has kept his heart pure, — nay often, by Gk)d's 
grace, when it is impure, though not in its impure 
moments, — ^which transcend experience, which are 
of the nature of prophecy, which are produced in 
us but not by us, and which we cannot refer to 
any source beyond themselves except it be to God. 
They are not sensations, nor perceptions, nor infer- 



INSPIRATION AND MIEACLB. 131 

ences of the understanding, nor voluntary creations 
of the imagination, — they are simply facts, trusts 
and movements of man's spiritual nature, which 
cannot be denied, and which in only one way can 
be explained. We did not make them : we cannot 
obscure them except by clouding and polluting the 
heart ; and even then at every moment of retribu- 
tion, of natural recovery, they are breaking through. 
The faiths and sentiments which belong to our 
hearts, which come unlooked for and unsought, 
when neither our outward experience nor the volun- 
taiy directions of the intellect will account for their 
existence, — ^these surely are the suggestions of God 
in us. Conscience is an inspiration : the faith of 
the Affections that their joy is inexhaustible, and 
that their purest objects are imdying, is an inspi- 
ration : trust in Goodness through the intuitive 
recognition of its natural signs is an inspiration : 
belief in the Perfect, that there is a divine and 
infinite Source of every holy desire who will lift 
us to Himself the longing of the spirit after its rest 
in God, is an inspiration : aspiration, the breathing 
of Prayer, was first an inspiration, — "the Spirit 
itseK prayeth for us in sighings that we cannot 
utter." There is nothing in our outward experience 
that is adequate to these inward states, yet there is 
nothing in our experience that so commands our 
whole nature : we take them therefore, we are com- 
k2 
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pelled to take them, as "the earnest" of God, "the 
earnest of our inheritance." 

It may be said that our lower nature has its sug- 
gestions too, — but there is this difference, they do 
not transcend experience, they intimate nothing but 
what is already too near to us, they open no inex- 
haustible course, their race is speedily run, their 
cup drunk quickly to its dregs, and every one is 
compelled to feel that their due place is not that of 
rule and ascendancy but of control and subjection. 
Is it not clear that Man has a threefold order of 
faculties, corresponding to St. Paul's classification 
of the animal man, the natural or intellectual man, 
and the spiritual man, — ^the first, with its instincts, 
— ^the second, with its perceptions, observations, in- 
ferences, and creations of mind, — the third, with its 
inspirations, the instincts of the soul, the faiths of 
the spirit, the appetites for righteousness, the hunger 
of the heart? And here only we tread upon dis- 
tinctively religious ground. Those to whom the 
suggestions of God in them come with the power 
of realities^ who have the same faith in their inspi- 
rations that other men have in their perceptions, to 
whom the voice of their Conscience is the whisper 
of the Holy Spirit, and an aspiration after good a 
blessing promised of God which man has but to 
stretch forth his hand and reach, working and wait- 
ing in faith — ^these are the spiritual Heroes, the 
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Prophets and Saviours of the world. They speak 
out, and act out, and live in, the testimonies from 
God which they find within their souls. They 
believe that Man is the child of God, and that the 
Father is in communication with His children. 
The method or the measure of Christ's inspiration 
we do not attempt to define ; we only believe that 
God has not left us in entire ignorance of its natura 
Special it was, for through the consent and fidelity 
of his own will it raised him to the headship of 
Mankind, enabling him to become the Image of 
God and sinless, — and so reed that it guided him 
to the ends of his life, as the eyes of his sight 
would have guided him from the Mount of Olives 
to Jerusalem. It was accompanied by miraculous 
power, but that was not to him the evidence of its 
reality, — the inward witness was more divine. "This 
voice," said he on one occasion, " came not on my 
account, but for your sakes :" and miraculous power 
is attributed to the disciples at a time when they 
had no such inspiration, when as yet the Kingdom 
of God was a mystery to them. What then to us 
men are the tests of Christ's inspiration? The in- 
spirations that in their measure God has put into 
the hearts of other men. In aU things like is dis- 
cerned by like : Genius submits to the judgment 
of Genius, and Eeason to the judgment of Eeasoa 
The higher degrees command and exalt the lower 
ones, impress their own divineness on the kindred 
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faculty. Christ's authority is in his power of at- 
traction over all lofty souls, and lofty souls are souls 
that are meek and lowly because they gaze upward, 
knowing the calling of their nature. Prom this, 
wherever it is felt, there is no appeal : and not to 
feel it, to deny or doubt, is only to betray that the 
eyes are closed, that we live and move amid another 
order of perceptions. 

By this means we may attain to a more definite 
conception of what Christianity is. We have facul- 
ties and desires to which it corresponds, and whose 
fulness it is. If we had faith in our inspirations 
as Christ had faith in his, we should for ever be 
approaching towards him. He judges us by the 
contrast of his trust with our shrinkings and. timid- 
ities. However special his position, yet he himself 
was exalted through/at^A ; only through faith could 
he have yielded himself to his Father's purpose, and 
received what God was willing to give. His is the 
rebuke of Action and Eealiiy to unused sentiment 
and conception ; of self-denial and sacrifice to mere 
sensibility. WeU may it be said that to him all 
Judgment is committed, and because he is Son of 
Man, for Judgment over men naturally belongs to 
one who, being a man, has stood fast where they 
have failed, and trusted where they have trembled 
and turned away, and "worked out" the inspira- 
tions of God in him which they, in their measure, 
received in vain. The perfect Eeligion of Mankind 
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is in the perfect relations of any one man to Gk>4 
That man is the Eeligion of the world "What is 
the perfection of one man is the law and calling of 
God for all men. We are told that there is nothing 
definite in our Christianity. Is there anything 
more definite than this, than the Word made Mesh? 
He is the Eeligion of Man in the order of his spirit, 
in his intercourse with Gk)d, in his interpretation 
of the ends of life and providence, in the faith he 
upholds as he passes into Heavea He knows God 
to be his Father : he speaks what God reveals : he 
leads the life God's Spirit dictates : he meets death 
on the path of his trust and obedience : he dies 
commending his spirit to his Father, — and God by 
raising him to His own right hand gives the attes- 
tation, completes the Eevelation, and justifies the 
confidenca Of the leadings, the promptings, the 
solicitations of our Father, we aU know something ; 
but of him, the only true Son of God, what higher 
thing can be said than that he realized aU the 
noblest faiths of Humanity? He lived in them, 
and by fulfilling them proved them, gave them 
objective reality. And Eeligion, every man's Eeli- 
gion, is essentially an obedience to such inspirations, 
— 8, faith which gives us a child's interest, and makes 
us long to take a child's part in whatever is dear to 
our Father. 

But the inspirations that are possible to us are 
not always actual : the higher degrees do not come 
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because we suppressed the lower ones, and did not 
permit them to proceed forwards into Ufa And the 
greatest awakener of men's souls is the presence 
and the friendship of one who himself is fiUed by 
these inspirations — ^the action upon us of the tones 
and words and life of one who has faith in God. 
As a living word of gentle Love will open the rock 
of a rude heart, the smallest spark may be kindled 
into flame by one whose own life is fall of light, if 
he will fan the smoking flax. Christ is the great 
quickener of Faith because it possessed himself 
entirely. His life is the pattern of a life of Faith. 
The Christian means of strengthening Faith is to 
see its power in our Lord. Only, remember that 
even when we are drawn towards Christ, it is stUl 
the attraction of God that we obey. It is our 
Father^s Spirit that we recognize in His truer Son. 
We are drawn towards its fulness because in a 
measure it is living and moving in us. We are not 
mere students of the inspiration of another, but 
sharers in it : we ought not to be mere imitative 
followers of his maimer of life, but more and more 
fed from the same fountain, growing from the same 
roots. We must have the living God in ourselves. 
Christ is our Mediator to shew us the Father, to 
draw us personally into his own relations with God, 
that our souls may feel the eternal Spirit with none 
between. He would be no Mediator if he arrested 
us with himself, and kept us back from God. Sons 
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of God, we must have personal commiimoii with 
our Father, else axe we exfles from His presence 
and know Him only by report This would be the 
very antithesis of Christianity, of the life of a Son 
of God, — ^to banish God from the soul and substi- 
tute a Mediator. " Father, I pray that they all may 
be one as we are, — as Thou, Father, art in me, and 
I in Thee,— that they may be one even as we are 
one." We are saved by Christ when he stirs the 
kindred life in ourselves, when we are ruled by 
Gods Spirit as he was, and have faith in Gods 
inspirations as he had. God Himself is the living 
Spring of our goodness, and true discipleship con- 
sists in a like fidelity to our own inspirations, that 
we should be not outward copyists, but men fall o^ 
inward love, faith, and courage. It is to this end 
that we must be one with Christ, — ^not to repeat 
his words and actions, for often they would be most 
unsuitable to us, — not to regard ourselves as he re- 
garded himself for often it would be most presump- 
tuous and unbecoming, — ^not even to feel towards 
this present world exactly as he felt, for he had a 
special mission of awful weight that took the natu- 
ral joy out of life, "I have a baptism to be baptized 
with, and how am I straitened until it be accom- 
plished," — ^but rather to share with him in his ruling 
affections, in his devotion to the WiU of God, in the 
peace and power of his faith, in his identification of 
himseK and all his being with the aims of Provi- 
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dence, so that our ends should be the same as God's, 
whatever ends He may bring out of righteousness 
and love, — and self, the self that isolates and seeks 
its own, the self that opposes and stands out, be 
extinguished in us. 

"What then is the Faith that moves mountains ? 
Not the doctrinal Mth in systems, in Bodies of 
Divinity, — ^nor the historical faith in Testimony. 
These may be found in any abundance, and yet, 
even where they are, the kingdom of Heaven is not 
come, the reign of peace, and righteousness, and 
lova If absolute reliance upon Dogma^ if unques- 
tiomng belief in History, could have established 
Gods reign on earth, at least some of the kingdoms 
of the world might long since have become the 
kingdoms of the Lord and of His Christ But the 
Faith by which men live is a faith in Persons. 
Abraham trusted God, and was as His friend : and 
so all souls of a like trust are caUed by St Paul 
the seed of faithful Abraham. The original germ 
of such faith is the divine longing in our hearts 
after "the things that are pure, true, holy, and 
lovely." It was therefore that Christ spoke of the 
young in whom these original seeds were not yet 
extinguished, not yet overlaid and trampled out of 
the soul by repugnant experiences, as the virgin 
soil of the Gospel, the genial subjects of his king- 
dom. Their nature points towards the glory of 
which he is the realization. It is at the age when 
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the faculties, openmg to iadependent life and God, 
are most likely to feel the self-evidencing power of 
Christianity, the glory of the Father in the face of 
the Son, whilst yet the diviner tendencies are plead- 
ing with it to devote life to their realization, that 
the unspoiled heart should be directly brought to 
Christ, that it may see to what glorious issues such 
inspirations should conduct These promptings of 
God in the fresh heart are often scomftdly attri- 
buted to youthftd inexperience : that is the miser- 
able cant of men who pride themselves on knowing 
the world. But where is the inexperience? Not 
in the aspirations, for they are and were experi- 
enced ; but in the fidelity, the noble, self-denying 
lives to which they should have led. And who is 
answerable for that ? The very men who now enter 
the caution of their worldly wisdom, who experi- 
enced in their time the divine promptings of the 
unspoiled heart, and did not experience the noble 
lives that should have followed only because they 
would not have faith and obey. Men who have 
been unfaithftd to their nature, to God in their 
nature, must not presume to be its representatives 
and interpreters. Christ assigned to these prompt- 
ings quite another origin. In the language of the 
East, "their Angels do always behold the face of 
my Father :" in the language of the West, God is 
their guide and prompter. Even at a tender age 
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there may be sufl&cient faith to justify the young 
in attaching themselves openly to Christ, in seek- 
ing as Disciples to have personal relations with his 
spirit, so as to feel themselves taken into his fold, 
watched by his eye, responsible through their love, 
purity and meekness for the spread of his kingdom 
in the world, — ^for Christian communion proceeds 
fix)m the faith of the Affections, the desires of the 
Heart, the devotion of the Will, — and beyond these 
is of no Creed. 

There are men who would be drawn to Christ, 
and that freely, by the wants of their inward ex- 
perience, by the Spirit of his Father in them, but 
who are repelled by some external diflB.culties. 
Let them strengthen themselves on the side of their 
attraction which is clearly the divine side of their 
being, and not yield their souls to negative con- 
siderations, the growth of accident. If Christ was 
seen only in his real relations, only as he meets 
our inward needs, and the Father draws us towards 
him, — ^if nothing more was offered or forced upon us, 
how impossible would it be to reject one so all-re- 
conciling ! We stumble at things not in any way 
connected with the reality of Christ, or with the 
life of our souls. If Christ still came himself to 
men, in living form, to seek and to save, these diffi- 
culties could not abide in his presence : but now 
we must lose him unless we permit the Spirit of 
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the Father to draw us to the Son, that in him we 
may see the explanation of our being, the end 
" whereunto we were sent." 

How mightily did Christ feel the attraction of 
GkMi upon his spirit, leading him on to his great 
destinies ! He had no Mediator : the Holy Spirit 
came to his spirit. It withdrew him from all that 
common men cling to, — ^from country and kindred, 
from flesh and blood, from the traditions of the 
fathers, from the thoughts he had learned when he 
lay on his mother's heart. It bore him above Moses 
and the Prophets into the very bosom of God. It 
enabled him to stand up alone, and say to all men, 
and to all times, " I know Him, for I am from Him, 
and He hath sent me." 

What is our susceptibiliiy to God's attraction in 
comparison with this ! The Son of God still says 
to us, as to them of old : " The Son can do nothing 
of himself: but what he seeth the Father do, these 
things doeth the Son also. The Father loveth the 
Son, and sheweth him all things : but ye vnU not 
come to me that ye might have life." For how are 
we to know more and more of the inspiration and 
attraction of God? Only by obedience to what is 
given ; only by not quenching the Spirit To him 
that hath is given. Just as a child learns to 
know the spirit, the wisdom, and the love of an 
earthly parent by submitting to his discipline, by 
observing all his regulations, and waiting for the 
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fruits, do we 'cdme to know God lyy the trosl that 
obeys. His dhiaracter is in the cozumaiidments 
that He gives. In obeying, we open our nature 
to His grace. It is grace upon grace ; His grace 
that leads us to obey, and fuUer grace following on 
obedienca The Merciful know that He is merci- 
ftd: the Pure in heart see Him as He is: those that 
hunger and thirst for Bighteousness know that 
they are fiUed : the Meek enjoy this glorious world 
as His, without one troublesome or covetous thought 
about possessing it, not exposed to any wound 
through pretension, vanity, or prida A wise, loving, 
and holy God gives inward promptings, and express 
coromandments, that open to His children Wisdom, 
Love, aiid Holiness. Christ had no higher direction 
for those who were seeking to know Gk)d and eter- 
nal life than this : Keep the commandments. Obey 
Him, and He will make His abode with you. Sub- 
mit to the Hand that leads you, and you will be 
drawn closer to Him. Serve Him, and you will 
know that you are not Servants, but Sons. 
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